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 In the 1970s states were quickly ratifying the Equal Rights Amendment (ERA), 
which aimed to bring equality between men and women. Success, however, was short 
lived as a vocal and well-organized opposition of middle class, religious, White women, 
led by conservative activist Phyllis Schlafly, mobilized to protest the ratification of the 
Equal Rights Amendment. Although Phyllis Schlafly is the most recognized name 
associated with the anti-ERA movement, the success and influence of the movement lay 
on the shoulders of countless activists and groups who organized conservative women to 
become politically active and fight for their values. One such organization, Women Who 
Want to be Women, began in Texas, and grew to influence the movement nationally. 
Scholarship on Women Who Want to be Women does not currently exist to fully 
examine the history and national influence of the organization. 
 This study uses information from Women Who Want to be Women to expand the 
existing historiography on the role that this group played in the anti-ERA movement. 
This study examines the group’s literature, beliefs, and history to demonstrate how 
religious fundamentalism motivated thousands of women to become active participants in 
their states to either prevent the passage of the ERA or to rescind their state’s vote for the 
amendment. This thesis also examines why some states were able to prevent a successful 
rescission effort by having an existing pro-ERA network to combat the activities of 
WWWW and similar organizations. Fully understanding the anti-ERA movement is vital 





the importance of local organizations actively campaigning against the amendment and 
illustrates the need for further research into the topic in various states to form a more 
complete understanding of the motivations of anti-ERA activists. This work highlights 
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 In 1923, suffragist Alice Paul proposed the first version of an Equal Rights 
Amendment (ERA) to Congress. The amendment languished there for almost 50 years 
until in March 1972, after successfully passing the House of Representatives, the Senate 
voted to approve the Equal Rights Amendment and send it to the states for ratification. 
The proposed amendment read:  
Section 1: Equality of rights under the law shall not be denied or abridged 
by the United States or by any state on account of sex. 
Section 2: The Congress shall have the power to enforce, by appropriate 
legislation, the provisions of this article. 
Section 3: This amendment shall take effect two years after the date of 
ratification.1 
 
Hours after the amendment went to the states, Hawaii became the first state to ratify the 
amendment. By the end of the first week, six other states ratified it. Ratification seemed 
imminent after twenty-two states ratified the amendment by the end of the year.2  
 Success, however, was short-lived as a vocal and well-organized opposition of 
middle class, religious, White women mobilized to protest the ratification of the Equal 
Rights Amendment. Led by conservative activist Phyllis Schlafly, various anti-ERA 
groups around the country worked to stop the ratification of the Equal Rights 
Amendment. The fight between pro and anti-ERA forces in the 1970s is an example of 
clashing ideologies, resistance to social and political changes, and a manifestation of 
antagonistic views about what is best for women and the country.3 
 
1 Jane J. Mansbridge, Why We Lost the ERA, (Chicago: University of Chicago Press, 1986), 1.   
2 Ibid, 12. 
3 Marjorie J. Spruill, Divided We Stand: The Battle Over Women’s Rights and Family Values that 





 Although Phyllis Schlafly is the most recognizable name associated with the anti-
ERA movement (later called the pro-family movement as it grew to encompass a variety 
of conservative beliefs), the success and influence of the movement lay on the shoulders 
of countless activists and groups who organized conservative women to become 
politically active and fight for their values. Schlafly used her political savvy, grassroots 
organizing skills, and vast network of connections to bring smaller organizations under 
her leadership to combat what these groups viewed as anti-American, anti-family, and 
anti-Christian changes in the United States.4 While a vast amount of scholarship exists 
about the activities of Phyllis Schlafly and her organizations, scholars often overlook the 
foot soldiers of the movement. This thesis draws on existing scholarship about the anti-
ERA movement, archival materials from Texas Woman’s University and the University 
of Kansas, and newspaper archives with over 19,000 newspapers globally to explain the 
origins and activities of one of these organizations, Women Who Want to be Women 
(WWWW), in Texas during the 1970s. The goal of this thesis is to bring together 
scattered writings on WWWW and provide an in-depth and coherent explanation of the 
organization’s motivations, methods, and influence in the national anti-ERA movement. 
While not successful in convincing the Texas legislature to rescind its vote to ratify the 
Equal Rights Amendment, WWWW’s efforts contributed to preventing the ratification of 
the Equal Rights Amendment. 
 Opposition to the Equal Rights Amendment existed from its inception in 1923 as 
activists who opposed women’s suffrage quickly turned their opposition to the ERA after 
the ratification of the 19th amendment. These activists included both men and women 
 
4 Spruill, 106; and Donald T. Critchlow, Phyllis Schlafly and Grassroots Conservatism: A 





who believed that a constitutional amendment granting women equal rights under the law 
was unnecessary and dangerous for American society and the American family, 
arguments which the opposition would echo in the 1970s.5  
The Equal Rights Amendment battle took place on the heels of sweeping 
legislative decisions that changed many aspects of American public and private life. In 
the 1960s, the Supreme Court used vaguely worded amendments, like the First, Fifth, and 
Fourteenth, to rule on cases in a liberal way. In the 1960s and 1970s, the Court banned 
prayer in schools (School District of Abington v. Schempp), mandated cross city bussing 
(Green v. County School Board of New Kent County), and legalized abortion (Roe v. 
Wade). These court decisions cemented in the minds of Americans that the Federal courts 
could and would apply vague principals of the constitution in ways that would 
fundamentally change American society. Middle of the road and conservative Americans 
believed that the court could use the similarly vaguely worded Equal Rights Amendment 
to force undesired and unanticipated changes on the roles of men and women. One 
argument that anti-ERA activists used when arguing against ratifying or in favor of 
rescinding the amendment was that the ERA would offer the supreme court another 
“blank check” to open a “Pandora’s box” of changes to the fundamental roles of men and 
women and change American society in unprecedented ways.6 
For Schlafly, a turn to anti-ERA activism began with a desire to unify Christian 
women against feminism and creeping socialist policies. Schlafly recognized that the 
Equal Rights Amendment could serve as a rallying point to motivate Christian women to 
become politically active and introduce an overlooked group of the electorate into 
 
5 Critchlow, 215. 





politics. She published “What’s Wrong With ‘Equal Rights’ for Women” in 1972, which 
served as the catalyst for many women to become involved in the anti-ERA movement. 
The article framed the ERA and the women’s liberation movement as anti-American and 
anti-family. She believed that feminists were seeking to strip women of protective rights, 
undermine the family unit, which served as the basic unit of society, and bring about 
socialist changes to American society.7 Schlafly argued that “[women] have the immense 
good fortune to live in a civilization which respects the family as the basic unit of 
society…it is based on the fact of life…that women have babies and men don’t. If you 
don’t like this fundamental difference, you will have to take up your complaint with God 
because He created us this way.”8 She also argued for capitalism as the true liberator of 
American women, dismissed the argument that American women were oppressed by the 
patriarchy, and linked feminism with communist policies like forced labor, state-run 
daycare centers, and the destruction of religious institutions.9  
The grassroots mobilization of fundamentalist women was essential to the success 
of the anti-ERA movement. Lottie Beth Hobbs, a co-founder of Women Who Want to be 
Women and a leader in the anti-ERA movement, used her connections and influence in 
the Church of Christ to motivate fundamentalist women to join WWWW and campaign 
against the ERA. Before the 1970s, it would have been unfathomable for Catholics and 
Evangelicals to work together for political purposes; however, in the 1970s, religious 
leaders were more willing to put aside religious differences to work together on common 
 
7 Critchlow, 217-218. 
8 Phyllis Schlafly, “What’s Wrong With ‘Equal Rights’ for Women?” The Phyllis Schlafly Report 
5, no. 7 (February, 1972): 1.  





moral causes.10 Some anti-ERA groups appealed to religious women’s faith and fears 
about the destruction of traditional lifestyles to recruit new members into the movement 
around America, while others used legal arguments to combat the ERA. The combination 
of religious and legal arguments against the ERA unified conservative women to work to 
stop the ratification of the ERA across the south and in other states around the country.11  
While scholars have researched and discussed the antifeminist for decades, only 
recently have leaders outside of Phyllis Schlafly have begun to receive significant 
attention from scholars. In chapter two, this thesis will discuss the existing historiography 
of anti-feminism with a focus on the lack of research on the activities of Women Who 
Want to be Women and their work in Texas. Currently, most of the scholarly information 
available about WWWW exists in chapters of books about women’s history in Texas and 
provides an overview of the history and some activities of the group with little analysis of 
its impact on the greater anti-ERA movement. This thesis will place WWWW within the 
existing scholarship while providing conclusions about the impact of Women Who Want 
to be Women in Texas and other states within the broader anti-ERA movement.  
Chapter three will examine the origins of Women Who Want to be Women and 
how religion affected the group’s recruiting style and activities. Many of the women who 
joined WWWW belonged to the fundamentalist Church of Christ. The Church of Christ 
is a fundamentalist religion because they believe in the inerrancy of the Bible and treat it 
 
10 Spruill, 86; and Daniel K. Williams, God’s Own Party: The Making of the Christian Right, 
(New York: Oxford University Press, 2010), 106. 
11 Brown, 32, 35-36; and Spruill, 86. Anne Paterson, an anti-ERA organizer in Oklahoma, used 
religious and legal appeals in her rejections of the Equal Rights Amendment. Phyllis Schlafly’s writings in 
several Phyllis Schlafly Report editions used both legal and religious points to explain why the ERA would 
be detrimental to women, especially citing the 14th amendment to support equality under the law and the 
Equal Employment Opportunity Act to demonstrate that existing laws already granted women full legal 





as the literal word of God, and members aim to live their lives as close to the teachings of 
the Bible as possible. Such beliefs separate fundamentalists from Evangelicals because 
while Evangelicals also adhere to the fundamental beliefs of the Bible, they do so in a 
less strict manner than fundamentalists. Members used their social networks and religious 
beliefs to motivate other women to become active in the anti-ERA battle. Members of 
fundamentalist churches often attend church services or church-sponsored activities 
several times a week and adhere to traditional gender roles in which the husband is the 
head of a household with the wife below him. For these women, religion is not just a part 
of her life but is the guiding force through which she forms her world view and beliefs. 
This important distinction illustrates what motivated these women into political activity.  
Chapter four will focus on the political and recruiting activities of Women Who 
Want to be Women, including their literature and role in the Texas legislature’s hearing 
about rescinding the Equal Rights Amendment in 1975. Additionally, this chapter will 
examine, the activities of Women Who Want to be Women in other states. WWWW 
grew throughout the American south and, along with the help of other anti-ERA groups, 
experienced varying degrees of success in stopping or rescinding the ERA.  
Chapter five of this thesis will examine how the Texas Federation of Business and 
Professional Women, led by ERA activist Hermine Tobolowsky, worked to stop 
WWWW and preserve Texas’ vote in favor of ratification of the Equal Rights 
Amendment. The Texas legislature passed a state Equal Legal Rights Amendment in 
1971 and the electorate voted 4 to 1 to add it to the state constitution in 1972. Hermine 
Tobolowsky wrote the amendment and, through her activism, created a large network of 





successful addition of the state ELRA also validated in legislator’s minds that the public 
supported the ERA and rescinding the amendment was not a popular move with voters.12 
The Texas BPW clubs used this network to combat and counter the work of Women Who 
Want to be Women, educate the public about the ramifications of the state and national 
ERA, and stop the Texas legislature from voting to rescind their prior ratification of the 
ERA. 
Other women’s groups in Texas looked to the BPW for materials, support, and 
manpower in counteracting WWWW. Some of the main ways that the BPW combatted 
WWWW were letter-writing campaigns to state representatives, speaking at public 
meetings, and contacting other women’s groups to rally members to engage in the 
activities. Chapter five will also compare the activities in Texas to the five states that 
rescinded their ERA votes to demonstrate how, by having an existing network of pro-
ERA groups Texas was more easily able to stop the work of WWWW from successfully 
rescinding the Equal Rights Amendment. 
In the final chapter, conclusions about the importance and legacy of WWWW in 
Texas will be proposed. Although the Texas legislature never voted on rescinding the 
ERA, the legacy of Women Who Want to be Women is an important part of women’s 
history and Texas history that warrants further discussion. The activities of WWWW 
demonstrate how the anti-ERA movement mobilized religious women to become active 
in politics to slow the Equal Rights Amendment’s ratification process enough for the 
ratification date to pass without progress. The impact of WWWW in other states during 
 
12 Nancy E. Baker, “Hermine Tobolowsky: A Feminist’s Fight for Equal Rights,” in Texas 
Women: Their Histories, Their Lives, ed. Elizabeth Hayes Turner, Stephanie Cole, and Rebecca Sharpless, 





the ratification process will also be discussed in the final chapter. The group’s message 
motivated women to campaign against the ERA, with varying degrees of success, as its 
message spread to other states in the American south.  
Understanding the role that Women Who Want to be Women played in the anti-
ERA movement is critical to providing a full explanation of the way that grassroot 
organization impacted the Equal Rights Amendment ratification process. An examination 
of local organizations and their motivations will provide scholars with a more complete 
understanding of the women who worked to stop the ratification of the Equal Rights 
Amendment. Understanding the activities of Women Who Want to be Women and how 
this organization fits into the state’s history of women’s influence in state and national 
politics will enhance existing scholarship about the women of Texas. The information 
exists to provide this organization justice in the pages of history, but it has yet to be 
synthesized into a coherent explanation of how and why women were drawn into the 












Historiography of Fundamentalist Women in Women’s History 
 Most scholarship about the mid-twentieth century women’s movement focuses on 
the leaders of the feminist movement, its various factions, and the evolution of the 
movement over the last two hundred years. Scholars have often overlooked women who 
opposed feminism and its goals. The antifeminists, like their feminist counterparts, were 
ambitious, politically savvy, and entirely dedicated to their goals and beliefs. Some of the 
earliest opponents to women’s suffrage were women, and in the decades after Alice Paul 
introduced the Equal Rights Amendment to Congress, women were some of the most 
vocal opponents of the amendment.13 Extensive scholarship is beginning to emerge about 
the antifeminists of the 1970s and onward, but an in-depth examination of the women of 
Texas and their impact on the greater anti-ERA movement is still relatively lacking. This 
chapter will examine the existing scholarship about antifeminism, with a focus on work 
pertaining to Women Who Want to be Women. 
 Scholars have offered many explanations for why the Equal Rights Amendment 
did not meet the requirements for ratification. One explanation that this thesis will 
explore is the grassroots activism of anti-ERA activists and how these organizations 
affected public opinion and the legislative process. In the article “The Equal Rights 
Amendment Reconsidered: Politics, Policy, and Social Mobilization in a Democracy,” 
Donald Critchlow and Cynthia Stachecki explain how social mobilization shifted public 
opinion against the ERA over time and led to its defeat. After detailing how existing 
social science literature demonstrates that public opinion on the ERA decreased over 
 





time, the authors discuss the importance of state organizations in the ratification process. 
They discuss how Phyllis Schlafly used her grassroots organizing skills to create a 
nation-wide network of anti-ERA activists to work within their states to prevent the states 
from ratifying the amendment. By allowing states autonomy in how they dealt with 
legislators and understanding that a “one size fits all” method would be ineffective, 
Schlafly enabled anti-ERA activists to pressure their legislators in a way that would be 
effective. The authors say that Schlafly framed “the social and legal implications of the 
ERA and the alleged harm it would cause women...as a single issue under the slogan, 
STOP ERA. This general call allowed female activists to emphasize aspects of the 
movement that appealed to different constituencies within their districts and the 
sentiments of their legislators.”14 Schlafly’s general arguments against the Equal Rights 
Amendment allowed a broad coalition of religions to work together against a common 
cause, an effort that would not have been fathomable in the decades prior. 
 With a historical focus on Phyllis Schlafly’s national work, this article emphasizes 
the work performed by local organizations as the key to the anti-ERA movement’s 
success in defeating the amendment. National women’s organizations failed to 
understand the importance of maintaining a local organization, leaving the opportunity 
for the opposition to mobilize and campaign against the ERA. Although Critchlow and 
Stachecki acknowledge Women Who Want to be Women as an important organization in 
the movement, there is no other mention of their specific activities. Rather, they analyze 
 
14 Donald T. Critchlow and Cynthia L. Stacheski, “The Equal Rights Amendment Reconsidered: 
Politics, Policy, and Social Mobilization in a Democracy,” Journal of Policy History 20 no. 1, (Jan. 2008): 





the whole anti-ERA movement, and the article offers explanations about the effectiveness 
of the movement. 
Central to understanding the women involved with the anti-ERA movement is an 
overview of how the religious right emerged in American politics. Who were these 
activists, what did they believe, and how did they come to be associated with the 
Republican party? Daniel K. Williams explores these questions in God’s Own Party: The 
Making of the Christian Right. Williams argues that “the fundamentalist movement, 
which emerged in opposition to theological liberalism, attempted to use politics to restore 
the nation’s Christian identity. The fundamentalists claimed to be concerned primarily 
with defending the ‘fundamentals’ of the faith, such as biblical inerrancy and the Virgin 
Birth, against the onslaughts of modern biblical scholarship, but they quickly began to 
combat cultural liberalism as well.”15 Williams’ study focuses on how various prominent 
religious leaders attempted to use their power to influence politicians throughout the 
twentieth century.  
 While Williams’ study is important to the topic of the Republican party’s 
association with Evangelicals, it does not focus on the role that women played in this 
shift. Williams limits his discussion of conservative women to a section of a chapter on 
the anti-ERA battle. He credits Phyllis Schlafly with her role in stopping the ratification 
of the ERA but offers very little in-depth explanation about the role that women played in 
the religious movements of the 1970s. Williams instead focuses on leaders like Jerry 
Falwell, Billy Graham, and the growth of Evangelical political organizations, while 
 





explaining the theological beliefs of evangelical and traditional Christians and how they 
related to political issues of the times.  
It is difficult to find many in-depth journal articles or books detailing the work of 
specific local groups in the anti-ERA movement. Although there has been an increase in 
the scholarship about women in Texas history specifically, mentions of Women Who 
Want to be Women or other conservative women or groups are mentioned in chapters 
about the women’s movement in Texas as a whole, usually occupying a few pages of a 
chapter with minimal analysis. Both Women in Texas History by Angela Boswell and 
Texas Through Women’s Eyes: The Twentieth-Century Experience by Judith N. 
McArthur and Harold L. Smith are recent publications that offer an overview of various 
groups of women in Texas history that briefly mention conservative women. 
Judith N. McArthur and Harold L. Smith’s Texas Through Women’s Eyes: The 
Twentieth-Century Experience seeks to fill the void of scholarship on women’s activities 
in Texas during the twentieth century. Their research expands scholarship on women in 
Texas by examining the roles that women played in shaping the state’s politics through 
social and economic movements. The authors acknowledge that the section about 
women’s activism post-1965 is based on their own new research and presents an 
opportunity for other scholars to expand on their research. In their discussion of Women 
Who Want to be Women, the authors examine the pieces “Warning! ERA is Dangerous 
to Women!” and “Ladies! Have You Heard?” which WWWW used to recruit new 
members and spread their message that the ERA would be detrimental to the traditional 
family and women. The propaganda effort of WWWW was so effective that it forced the 





and Smith also acknowledge that while conservative women were unsuccessful in their 
rescission efforts in Texas, citing the successful passage of a state Equal Legal Rights 
Amendment to the state constitution in 1972 as a reason legislators did not feel compelled 
to rescind the state’s ratification vote, the anti-ERA movement as a whole was successful 
in preventing the ratification of the amendment.16 
Texas Through Women’s Eyes is a broad study of women’s movements in Texas 
that offers an effective introduction to Women Who Want to be Women and their 
activities within Texas during the 1970s. The authors credit the group with leading the 
movement to rescind the state legislature’s ratification vote of the Equal Rights 
Amendment, however, their two-page overview of the organization lacks a significant 
explanation of the impact of the group within the state or its activities in other southern 
states during the anti-ERA movement.  
Angela Boswell’s Women in Texas History also seeks to expand on the 
scholarship of the role that women played in shaping Texas’ history by providing a 
thorough analysis and description of the activities and struggles of the women who have 
shaped the state. In her discussion on women in the twentieth century, she examines how 
conservative women rose to prominence in Texas in the post-World War II years as a 
societal shift emphasized the family and traditional lifestyles. Societal norms encouraged 
women to become housewives and they stayed busy by becoming involved in public 
leadership roles through various clubs. Suburban white women used letter-writing 
campaigns and telephone chains to share information, campaign for politicians, and 
implement changes in their communities. These skills helped women form large 
 
16 Texas Through Women’s Eyes: The Twentieth-Century Experience, Judith N. McArthur & 





grassroots networks to support candidates.17 In the 1970s, conservative women used these 
skills to encourage the Texas legislature to rescind their vote in favor of the ERA.18 
Boswell’s discussion of conservative women, although brief, credits Women Who Want 
to be Women with leading the anti-ERA movement in Texas and acknowledges the role 
that conservative women had in the Republican Party’s embrace of religious and social 
issues in the 1980s. Because Texas in Women History is an overview of various groups 
and races of women in Texas, readers should not expect a larger discussion of one 
specific group.  
 The Texas Right: The Radical Roots of Lone Star Conservatism outlines the 
influence that radical movements had in shaping conservative politics in Texas. The 
chapter “Focus on the Family: Twentieth-Century Conservative Texas Women and the 
Lone Star Right” by Nancy E. Baker outlines the activities of conservative women in 
Texas from the antisuffrage movement of the early twentieth century through the 
antibusing and antifeminist movements of the 1970s and 1980s. In discussing the 
activities of Women Who Want to be Women, Baker links the group to their religious 
beliefs and to the national anti-ERA movement. The chapter also identifies the groups 
The Committee to Rescind the ERA, the Texas Farm Bureau, and Daughters Already 
Well Endowed as other organizations that worked to rescind the state’s ratification vote 
of the ERA. Using recordings of the hearing on the rescission bill, HCR 57, the beliefs of 
the anti-ERA women are outlined as the amendment being unnecessary because existing 
laws already provide the resources for women to combat discrimination, undesirable 
 
17 Women in Texas History, Angela Boswell, (College Station: Texas A&M University Press, 
2018), 213.  





because most women did not want an Equal Rights Amendment, and uncertain because 
the true implications of the amendment remained unknown and could threaten women 
and families. The chapter provides an overview of the activities of conservative women 
in Texas throughout the twentieth century and demonstrates how these women used local 
activism to influence state politics.  
 One of the earliest examinations of the antifeminists in Texas comes from a 
sociological study by the University of Houston political scientists David. W. Brady and 
Kent L. Tedin titled, “Ladies in Pink: Religion and Political Ideology in the Anti-ERA 
Movement.” Published in 1976, Brady and Tedin interviewed anti-ERA activists during 
the rescission hearing at the Texas statehouse to understand their motivations, beliefs, and 
demographic makeup. During their interviews, they learned that many of the women in 
the antifeminist movement were college-educated, most were married homemakers, 98% 
were church members, and two-thirds were members of fundamentalist churches.19 They 
also asked the women about their political priorities, beliefs, and motivation for 
becoming politically active. Through these questions, the authors aligned the women 
protesting the Equal Rights Amendment with the Religious Right, which “is motivated to 
political action more by fundamentalist religious belief than by direct political concerns. 
A literal and inflexible interpretation of the Bible leads fundamentalists to conceptualize 
world events simplistically as the clash between the forces of good and evil.”20 This study 
revealed the direct link between the antifeminists’ religious beliefs and their political 
activity. For antifeminists, the battle against the Equal Rights Amendment was not just a 
 
19 David W. Brady and Kent L. Tedin, “Ladies in Pink: Religion and Political Ideology in the 
Anti-ERA Movement,” Social Science Quarterly 56, no. 4, (March 1976): 570-573. 





political mission, but a deeply personal one as well. Fundamentalist churches believe in a 
social structure in which the man is the head of the household, with the wife beneath him, 
and the children beneath the woman and they believed that the ERA was an affront to this 
social structure and would lead to disastrous results for the family as well as the 
country.21  
 Another sociological article, published in 1989 by Clyde Wilcox of Georgetown 
University, Feminism and Anti-Feminism Among Evangelical Women, sought to 
distinguish between Evangelical and fundamentalist Christian women’s opinions on 
various feminist and antifeminist beliefs while linking these to their religious beliefs. 
Wilcox defines fundamentalists as believing in a literal interpretation of the Bible and 
having more conservative political beliefs than other Evangelicals. While fundamentalists 
are a subgroup of Evangelicals, their political and strict religious doctrines separate the 
two.22 Wilcox notes that while the consensus of the time was that Evangelical women 
largely aligned with antifeminist beliefs, he proposed that support for antifeminism was 
less unified among Evangelical women than previously thought.23 
 Wilcox found that women who self-identified as fundamentalists tended to take a 
more antifeminist approach to issues and that moderate Evangelicals were more likely to 
support moderate feminist issues. He concluded that “among these Evangelical women, 
support for feminism seems to be most strongly predicted by the perception that there is 
little or no connection between religious and political beliefs and behaviors…those who 
support feminist policies or organizations see their religious beliefs as not relevant to 
 
21 Ibid, 574. 
22 Clyde Wilcox, “Feminism and Anti-Feminism among Evangelical Women,” The Western 
Political Quarterly 42 no. 1 (March, 1989): 148 





their political positions. In contrast, anti-feminist women perceive a strong relationship 
between these two domains of belief.”24 This distinction is important because it separates 
fundamentalist women from Evangelical women and their varying degrees of support, or 
lack of support, of feminist issues.  
While scholars often used the word Evangelical to classify all antifeminists, it is 
an inaccurate description because of the wide and often contradictory views of 
Evangelical women. Even though most of the women surveyed found religion to be 
important in their lives and attended church regularly, their adherence to feminist or 
antifeminist issues was largely shaped by religious doctrine, frequency of church 
attendance, denomination, and connection between religious and political beliefs. Women 
in fundamentalist denominations (belief in a literal interpretation of the Bible, strong 
connection between religious and political beliefs, and self-identified fundamentalists) 
held strong conservative beliefs on women’s issues, while those who did not see a 
connection between religious and political beliefs or who did not interpret the Bible 
literally tended to favor feminist positions.25 Wilcox’s findings support those from Brady 
and Tedin’s study of the Ladies in Pink, as it supports the idea that fundamentalist 
religious beliefs are more likely to lead to antifeminist beliefs. 
 For A “Christian America”: A History of the Religious Right by Ruth Murray 
Brown examines the antifeminist movement and the women involved by exploring their 
methods of activism and motivations for becoming involved in the movement. Brown 
proposes that despite the radical societal changes brought on by the sexual and cultural 
revolutions of the 1960s, the passage of the Equal Rights Amendment was the catalyst for 
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many women to become politically active. According to Brown, the ERA “would, from 
the Christian conservative point of view, allow the government to interfere in God’s plan 
for the family.”26 Despite American society becoming more secular and alienating many 
fundamentalists until the ERA passed Congress and was on the path to ratification, 
traditionalists remained largely inactive in politics. The perceived threat to their most 
precious space, the family, pushed religious fundamentalist women into political 
activism. Motivated by the belief that they were fighting for their very way of life, 
religious women networked and campaigned against the ERA with great fervor and 
relative success.  
 Because many of the women in the movement belonged to fundamentalist 
churches, they perceived the Equal Rights Amendment as a direct affront to their 
traditional view of the world. Brown notes that for some women, legal arguments against 
the ERA were enough to motivate them to take action, but she focuses most of her book 
on discussing the impact of religious women on the movement. She explains how 
religious fundamentalism drove women to become active in the anti-ERA movement by 
drawing a connection between personal and political beliefs. For these women, any 
measure that threatened the traditional family structure or sought to bring sweeping 
societal changes represented a threat to their way of life. Anti-ERA leaders used fear to 
motivate these women into political activism by linking the ERA to potential threats to 
their church and family lives.27 Brown’s work is one of the first large scale scholarly 
examinations of the women of the anti-ERA movement and is often cited by scholars in 
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later writings about the movement. Her personal relationships with many women in the 
movement offer firsthand insight into the women of the movement’s activities and 
motivations. 
 Another study in the field of conservative women’s activism is Donald T. 
Critchlow’s Phyllis Schlafly and Grassroots Conservatism: A Woman’s Crusade. 
Critchlow chronicles Phyllis Schlafly’s political career from her early days working for 
conservative think-tanks, to her anti-communist activities, her activism in the anti-ERA 
fight, and her subsequent role in guiding the Republican party to embrace socially 
conservative values through the 1980s. Critchlow focuses his study exclusively on how 
Schlafly used her education and experiences to help shape the Republican party as a 
socially conservative force. He explains that many studies up to that point focused on the 
role male leaders played in shaping the Republican party’s embrace of religious social 
conservatism, but that women, through various organizations, were also important to the 
success of this movement.28  
 Conservative anti-New Dealers like Schlafly believed in limiting the powers of 
the federal government, embracing personal responsibility, traditional values, and divine 
moral authority.29 The alliance between religious women and traditional libertarian 
beliefs, under the leadership of Phyllis Schlafly, proved to be a strong political force that 
helped reshape the future of the Republican party. With the primary focus on Schlafly’s 
national work, Critchlow narrowly explores some smaller women’s groups and their 
connection to Schlafly’s organization STOP ERA. He briefly describes Women Who 
Want to be Women and the Family Preservation League and their work alongside STOP 
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ERA in recruiting women from different religions into the anti-ERA movement. Under 
Phyllis Schlafly’s leadership, local organizations and state-run STOP ERA branches 
mobilized religious women to become active in politics and campaign against the Equal 
Rights Amendment.30  
Marjorie Spruill’s Divided We Stand: The Battle Over Women’s Rights and 
Family Values That Polarized American Politics argues that there were two women’s 
movements in the 1970s, a feminist movement, and an antifeminist movement. She uses 
these movements to draw “the connection between the events that divided American 
women in the 1970s and the subsequent polarization of American politics at large as the 
two major parties chose sides between feminists and their conservative challengers.”31 
Centered around the National Women’s Convention of 1977, Spruill explores the 
political maneuvering of both the feminists and antifeminists, examines how they battled 
in state conventions, and how these fractures permanently changed the American political 
landscape. The National Women’s Convention was a federally funded initiative to 
observe 1975 as International Women’s Year and provide American women a platform to 
tell Congress and the president what women wanted. As Spruill notes, the ERA held 
cross-party support before the 1970s; both the Republican and Democratic parties 
supported the ERA and it had bipartisan backing in Congress and many states. It was not 
until conservative women organized under the leadership of Phyllis Schlafly that pressure 
to oppose the ERA crested.32   
 
30 Ibid, 220-225 Critchlow’s work is extensive in its exploration of Schlafly’s activism. Added 
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 Spruill focuses most of her study on the tactics and beliefs of Phyllis Schlafly and 
how she used her networking, campaigning, and grassroots organizing skills to unify 
women from various religions (Catholics, Evangelicals, Mormons, and Fundamentalists) 
across America in opposition to the ERA. Schlafly educated these women about issues 
related to the anti-ERA fight and the emerging family values movement through her 
writing and speeches. She also relied on the recruiting ability of women within different 
religions to gain access to these groups. For example, the influence of Lottie Beth Hobbs 
through WWWW allowed for the recruitment of fundamentalist women into the 
movement. As a Catholic, Schlafly would have had a difficult time reaching these women 
and earning their trust, but Hobbs’ leadership introduced fundamentalist women to the 
anti-ERA movement.33 
 While Spruill focuses on the larger conservative women’s movement, she pays a 
good amount of attention to Women Who Want to be Women and one of its founders, 
Lottie Beth Hobbs. Spruill explains how WWWW worked in multiple states to push ERA 
rescission or block ERA ratification. The efforts of WWWW and Church of Christ 
women, while unsuccessful in Texas, were successful in rescinding or blocking 
ratification of the ERA in Tennessee, Kentucky, Oklahoma, North Carolina, and 
Florida.34 Also discussed in the study is how small groups like WWWW networked in 
their communities to spread information and propaganda to mobilize religious women 
into political action. Small groups coalesced under Phyllis Schlafly’s STOP ERA and 
became the core of the conservative women’s movement. Under the guidance of Phyllis 
 
33 Ibid, 86-88. 





Schlafly, various groups of different religious affiliations united to cause one of the 
largest political interruptions of the 20th century.35  
Most of the scholarship that exists about Women Who Want to be Women 
provides an overview of the group’s activities without providing sufficient analysis of the 
true impact that the organization had in the anti-ERA movement. There is also a lack of 
in-depth analysis of the role that religion had on the formation of the group and its 
activities. This thesis will expand on this discussion and offer some ideas about how 
Women Who Want to be Women contributed to the rescission efforts in various states 
and how the group was able to help stall and block the ratification of the amendment in 
other states. The goal of this thesis is to offer new answers about the effectiveness of 



















The Anti-ERA Movement Begins 
 When Congress approved the Equal Rights Amendment on March 22, 1972, 
supporters hoped that the ratification process would be quick. The ERA had the support 
of many mainstream churches as well as the National Council of Churches, the League of 
Women Voters, the Girl Scouts of America, professional organizations, and labor unions. 
Also, public polling showed that a majority of men and women supported the ERA. In 
1970, 56% of Americans favored the ERA, and support remained relatively stable 
throughout the decade. This data remained consistent across gender lines, giving the 
feminists hope for a quick ratification process.36 
 This chapter will examine the political activities of Phyllis Schlafly to explain 
how she started and led the anti-ERA movement nationally. Schlafly’s writings in her 
monthly newsletters created the narrative used by anti-ERA activists and guided how the 
various groups operated and spoke out against the Equal Rights Amendment. Lottie Beth 
Hobbs, one of the founders of Women Who Want to be Women, used Schlafly’s writings 
to shape her messaging to fundamentalist women in Texas; however, she emphasized 
fundamentalist teachings to recruit women into the organization. Also discussed will be 
the religious beliefs of the Church of Christ that led women to oppose the Equal Rights 
Amendment. This chapter will discuss these beliefs in the context of their assumed 
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ramifications of the amendment and will explain why these women resisted the 
amendment. 
Widescale organized opposition to the Equal Rights Amendment did not emerge 
until the early 1970s when Phyllis Schlafly, a conservative political activist well known 
in the Republican party for pushing ultra-conservative policies, became informed about 
the amendment. Friends convinced Schlafly to take up the ERA issue, and after 
researching the amendment, she published “What’s Wrong With ‘Equal Rights’ For 
Women?” in The Phyllis Schlafly Report early the following year.37 The piece eviscerated 
the ERA from a conservative point of view, claiming that it would end the traditional 
family unit, force women to work, and bring about communist-inspired programs such as 
state-run daycare centers and forced labor.38 By focusing on potentially disastrous 
outcomes for women if the ERA was ratified, rather than women gaining ideological 
rights from the amendment as feminists argued, Schlafly’s words motivated women to 
become active against the ERA.39 
 Oklahoma was the first state to reject the ERA. After it passed the state Senate 
with little resistance and no debate on March 23, 1972, the state House of Representatives 
was set to approve the ratification on the following Monday. Armed with “What’s Wrong 
With ‘Equal Rights’ For Women,” Ann Paterson, a leader of the ERA opposition in 
Oklahoma, and other concerned women called a Republican legislator and convinced him 
to stall the ratification process in committee while they organized opposition to the 
amendment. The women then began distributing copies of The Phyllis Schlafly Report 
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and encouraged others who were upset by the ERA to attend hearings and express their 
opposition. They suggested that the amendment might have “dangerous unintended 
consequences” that “at least warranted careful study.” Through these methods, the 
women were able to convince the legislature to reject ERA’s ratification, marking it the 
first defeat for the amendment.40 
The hasty organizational efforts in Oklahoma inspired women to continue their 
activism in other states. Ann Patterson quickly reached out to Phyllis Schlafly and 
volunteered to help organize women around the country to oppose the Equal Rights 
Amendment by following Oklahoma’s model of allying with friendly lawmakers to stall 
ratification while the opposition organized to appear at hearings and speak against the 
amendment’s ratification. The model was then replicated elsewhere while messaging and 
organizing were perfected under the leadership of Phyllis Schlafly.41  
The Origins of Women Who Want to be Women 
Lottie Beth Hobbs, a native of Abilene, Texas, was a women’s Bible class teacher 
in the Church of Christ and an author of Christian books for women. As she recalled to 
Ruth Murray Brown, during one of her classes, she noticed a leaflet about the ERA and 
read it. The pamphlet sparked a discussion among the women in the Bible class, and they 
all agreed that something had to be done about the amendment. The women looked to 
Hobbs for guidance. She later checked out some books from the library about feminism 
and recalled, “They were so awful that I put them under the bed so my nieces and 
nephews wouldn’t see them! But as I was digging more and more into it and found out 
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the basis of it, I knew it was much bigger than just ERA. ERA was just one of the arms of 
the whole thing.”42 
 Hobbs co-founded Women Who Want to be Women in 1974 with Becky Tilotta, 
who was also a member of the Church of Christ.43 Tilotta attended Phyllis Schlafly’s 
leadership seminars and considered feminism to be extremely dangerous. She believed 
that feminists and the National Organization of Women (NOW) were “pushing to tear 
down the home” and that feminism was “the most damnable thing that has ever hit our 
nation…I think we’ve got to speak out against evil. God has destroyed whole nations 
because of this.”44 Hobbs and Tilotta shared deep religious beliefs and viewed the 
potential ramifications of the ERA as detrimental not only to themselves as 
fundamentalist Christian women but to the nation itself. They named their group Women 
Who Want to be Women because, “from what we could understand, the feminists weren’t 
proud to be women. They put down women and wanted to be equal with men. We wanted 
to emphasize that we had a different philosophy, that we were proud of being women.”45 
 In 1975, Women Who Want to be Women partnered with Phyllis Schlafly’s group 
STOP ERA and quickly expanded to several other southern states, including Oklahoma, 
Florida, and Kansas. WWWW became a valuable tool in Schlafly’s war against the ERA 
because it became a vehicle to recruit fundamentalist women into the anti-ERA 
movement. As a Catholic, Schlafly needed women like Lottie Beth Hobbs to gain access 
to fundamentalist women. Because Hobbs was a well-known leader and teacher in the 
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Church of Christ, women concerned about the Equal Rights Amendment looked to her 
writings to become more educated about the ERA issue. Her ability to educate women on 
issues in language that they understood was vital to the success and spread of WWWW. 
She drew on their religious beliefs to explain the peril that the ERA presented to women, 
families, and the nation. Hobbs taught women that the ERA and feminist movement were 
trying to eradicate the traditional woman and family because feminists did not want 
women to be homemakers and mothers or for women to have traditional protections in 
marriage. Hobbs claimed that feminists even wanted to influence church doctrine by 
forcing churches to ordain women.46   
Schlafly used the ERA issue and her network of activists to unite members of 
different religions behind conservative politics, creating a united force against feminism 
and liberal agendas. By working with and uniting various groups around the country, 
Schlafly was able to influence the activities of the groups, streamline their 
communications, and create a network for sharing information and campaigning.47 To 
better understand these religious appeals, it is necessary to discuss how religion 
influenced the personal and political lives of fundamentalist women and activists.  
Religious Beliefs and their Impact on Women Who Want to be Women 
To understand the outrage expressed by fundamentalist women over the Equal 
Rights Amendment and feminism, one must understand the beliefs of fundamentalist 
religions and how they are different from other Christian religions. While liberal 
Protestants in the late 1800s and early 1900s strove to use Christianity to answer new 
challenges facing the United States by focusing on individuals and the ethics of Jesus in 
 
46 Spruill, 87-88. 





lieu of traditional doctrines, fundamentalists viewed this shift as a sign of the apocalypse 
and turned to the fundamentals of the Bible to shape the future of the church.48 
Evangelical Protestants, “those who believed in personal salvation through a Christian 
conversion experience and who accepted the Bible as their supreme authority,” grew in 
influence and prominence in the American religious landscape through the early 1900s.49 
By the 1950s Evangelicals split even further, with the fundamentalist separating because 
they believed that some Evangelical leaders were too liberal and willing to compromise. 
The fundamentalists believed that they were the defenders of the gospel.50  
Although fundamentalism is a subsect of Evangelism, the belief that the world 
will end guides fundamentalist thinking and directs fundamentalist’s thinking and 
interactions with people outside of the faith. Fundamentalists believe that only through 
close reading and adherence to the Bible would God save them from the end of times to 
enjoy the afterlife in Heaven. They also believe that it is possible to save others from 
suffering during the apocalypse.51 To save another person means a church member guides 
them to develop a personal relationship with Jesus, accept him as their savior, accept the 
teachings of the Bible, and live their lives in a way that reflects these teachings.52 
Fundamentalists look to scripture to support their beliefs, citing Matthew chapter 28, “go 
ye therefore, and teach all nations, baptizing them in the name of the Father, and of the 
Son, and of the Holy Ghost: Teaching them to observe all things whatsoever I have 
commanded you.”53  
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Fundamentalist churches also teach Biblical inerrancy, the idea that the Bible is 
the literal word of God. They also believe that all guidelines for living a religious life are 
provided by the Bible and people should follow its teachings exactly as stated, while 
some Christian churches use the Bible as a guide for correct behavior. Anything or 
anyone who acts in violation of the Bible is not acting in accordance with God’s will. For 
members of fundamentalist churches, being religious is not one part of their life, but is 
their whole life.  
The main structure that anti-ERA women saw threatened by the Equal Rights 
Amendment was the natural role of each sex in the home and society. Fundamentalist 
churches teach that the man is the head of the household and the wife and children are 
subordinate to him in the family hierarchy.  The ERA threatened this balance by 
proposing elevating women to an equal position with men in society. The Church of 
Christ does not allow women to become ministers, lead Bible groups for men, and does 
not allow frequent mixing of the sexes in church.54  
 One Church of Christ theologian, Neil R. Lightfoot, wrote in a paper about the 
role of women in the church that “Ephesians 5: 22-23 is perhaps the grandest piece in all 
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of literature on the relationship of husbands and wives.”55 In analyzing the passage, 
Lightfoot says that when  
husband and wife in marriage become one, each necessarily has duties toward the other. 
Wives are to be subject to their husbands (vv. 22, 24) ‘as to the Lord’ and ‘in everything.’ 
‘In everything’ should not be deprived of meaning, which in context probably denotes 
everything in the marital relationship. ‘As to the Lord’ is further explained in the next 
sentence, with the meaning that the wife regards submission to her husband as 
submission to Christ. The concluding exhortation to wives (v. 33) is that they ‘respect’ 
and ‘revere’ their husbands.56 
 
Lightfoot continues saying that in this passage the duties of husbands to their wives are 
just as demanding as those given to wives. Husbands must be faithfully devoted to their 
wives and are to love their wives as Christ loved the church. Lightfoot does not believe 
that the idea of a woman subjecting herself to her husband is a negative teaching in the 
Bible. Through mutual love and care in the marriage, husbands and wives submit 
themselves to each other, with the husband taking the lead in the marriage. While 
Ephesians 5 does not teach mutual subjection (the husband submitting to the wife and the 
wife submitting to the husband), the Bible does teach this idea through love. In marriage, 
more is not required of women than of men, because “when a Christian woman marries, 
she voluntarily yields herself in subjection to her husband. When a Christian man takes a 
wife, he voluntarily submits to her in his love for her. He nourishes and cares for her as 
Christ does the church.”57 If one spouse is not acting with love toward the other, they are 
violating the Bible’s teachings; therefore, mutual love must guide the relationship 
between men and women. 
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 Leaders in the Church of Christ instruct that although men and women are 
spiritual equals in the eyes of God, men and women have different and distinct “spheres 
in which to show their identity as male and female” and that differences between the 
sexes does not equate to inequality between the sexes.58 Women are expected to help and 
support their husbands while men are expected to love their wives. This belief is rooted in 
the order of creation: God created Adam first, then created Eve from Adam to serve as 
his “helper” or “a companion complementary to the man.” The creation story does not 
imply subordination but guides the role of women in a marriage.59 
 Lottie Beth Hobbs echoed these teachings in her writing. According to Hobbs, the 
proper role of a wife was to help and support her husband spiritually and emotionally 
while accepting his love and care. She also uses the creation story to demonstrate and 
justify this belief, saying that “Adam’s attitude [toward Eve] was not tyrannical but 
tender, for he said, ‘She is bone of my bone, and flesh of my flesh’ (Gen. 2:23), an 
attitude becoming godly men of every age and time (Eph. 5:25-31).”60 Husbands are not 
to be cruel but tender toward their wives, and they must guide and love them as his wife 
loves and assists him.  
She also uses other Biblical stories and figures to reinforce the Church of Christ’s 
norms for women. Hobbs uses the life of Priscilla to teach the role of women to the 
Church of Christ members. Priscilla spread the message of the Lord by working with her 
husband, Aquila, and was a respected woman in the early church. Hobbs says that this 
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situation should not seem unusual because, from the beginning, God teaches that women 
are to be their husband’s helper, but that in modern times, women think little of this role. 
Priscilla was an extremely faithful woman who exemplified the ideal Christian woman. 
Theologians use her as an example of the role that women should play in the church 
because she, with her husband, once corrected a visiting preacher’s error in his sermon. 
Rather than correcting the male preacher in public, she did so in private, not violating her 
role as a nurturer and quiet observer in church.61 Priscilla occupied her sphere and, 
through mutual support, assisted her husband.  
 For Hobbs and Church of Christ women, their roles in the church, families, and 
public life were clear. A woman’s true place is beside her husband, serving and loving 
him while being cared for and loved by him. Church members constantly seek to improve 
themselves in the eyes of the Lord, and the Bible provides all of the instructions for 
achieving a holy status. Hobbs wrote that, “a lovely life must be deliberate; it never 
happens by accident. Making the most of ourselves requires a lifetime of constant 
vigilance and diligence,” to show women that they must always be working to achieve 
holiness and through becoming holy, their inner and spiritual beauty could grow.62 
Linking Religious Teachings to Anti-Feminism  
The idea that the Equal Rights Amendment, a law created by man and not God, 
sought to provide equality between men and women was an insult to Biblical teaching, 
and for fundamentalist activists, it signaled a dangerous shift in the role that religion 
played in American life. According to fundamentalists, the Equal Rights Amendment not 
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only sought to undo the natural order of life but was an affront to God’s teachings.  While 
many traditional women supported the ideas of women’s equality in the areas of work 
opportunities and equal pay, they did not believe that any law could or should erase the 
fundamental gender differences between men and women. Because God created the 
biological differences between men and women, people have no right or ability to change 
them. In the belief of the antifeminists, legislation already existed to address work 
opportunities and equal pay between the sexes. They believed that certain jobs are more 
appropriate for men and jobs that are more appropriate for women. A woman should be 
allowed to work if she chooses; likewise, a woman should be allowed to raise children 
and not work if she chooses. If she chooses to stay home with her children, she should 
receive basic protections provided by her husband. Antifeminists believed that the ERA 
would erase such protections for women.63 
Many women active in the anti-ERA movement in Texas came from 
fundamentalist churches, specifically the Church of Christ. These women attended church 
activities, such as worship service and Bible study groups, several times a week. They 
had a strong and personal relationship with the Lord, and prayer played a significant role 
in their lives. They were mostly White, middle-class women, most of whom were 
married, and had some form of education. Of the women who participated in the state 
hearings on the ERA, 98% reported being church members, two-thirds of whom belonged 
to the Church of Christ. In addition to holding strong religious beliefs, these women were 
regularly politically active and believed in the power of citizens to shape the actions of 
the government. The supposed threat of the Equal Rights Amendment and perceived 
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threats of communist policies, moral decay, and a loss of American influence around the 
world motivated women into political action. Many of these women viewed their political 
beliefs as an extension of their religious beliefs.64 
 While feminists saw traditional gender roles as relegating women to a subordinate 
position relative to men, antifeminists saw the two genders as complementary roles. 
Whereas traditional teaching places the man at the head of the household, women held a 
special place of privilege in the family and society. Phyllis Schlafly believed that “Our 
respect for the family as the basic unit of society, which is ingrained in the laws and 
customs of our Judeo-Christian civilization, is the greatest single achievement in the 
entire history of women’s rights. It assures a woman the most precious and important 
right of all – the right to keep her own baby and to be supported and protected in the 
enjoyment of watching her baby grow and develop.”65 For Schlafly and like-minded 
women, the greatest achievement that a woman could reach was becoming a mother and 
being supported and cared for by her husband. In “What’s Wrong With ‘Equal Rights’ 
for Women?” Schlafly cites community-property laws as an example of how American 
laws benefit women by demonstrating that “a wife’s work in the home is just as valuable 
as a husband’s work at his job. Therefore, in community-property states, a wife owns 
one-half of all the property and income her husband earns during their marriage, and he 
cannot take it away from her.”66  
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Physical differences between men and women also dictate the natural order of a 
household. Because women give birth to babies and do the majority of the care for 
children, men are responsible for providing his wife and family with physical and 
financial protection.67 This sentiment echoes the Bible’s teaching that women suffer the 
pain of childbirth to be rewarded with a loving and protective husband. According to 
antifeminists, women restrictive pressures from men did not oppress women. Instead, 
their familied held them in high regard for their work in the home and they were afforded 
special protections such as alimony, child support payments, and social security and 
retirement benefits from their husband’s job should anything happen to him. 
In her books for Church of Christ women, Lottie Beth Hobbs made similar 
arguments to Phyllis Schlafly about the role of women regarding equality. In the preface 
to Daughters of Eve: Strength for today…from women of Yesterday, Hobbs wrote, “the 
moral fiber of a nation is determined primarily by women…a nation can maintain a moral 
strength no greater than the homes which constitute it, and the home usually rises no 
higher than the ideals of the woman in it. This being true, a heavy responsibility rests 
upon older women to lead in ways of righteousness and also upon younger women who 
will help to mold the moral and spiritual stature of the next generation.”68 This echoes the 
church’s teachings that one sphere that women occupy is to educate other women.69  
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younger women. Titus 2:3-5 instructs, “Tell the older women to be reverent in behavior, not to be 






The future of the family, and society, rests on the shoulders of women teaching 
their children in the ways of the Bible and raising holy people. If the family fails, so does 
the nation. In the Bible, God destroyed civilizations that fell into moral decay or did not 
actively defend the Lord against his enemies. Hobbs believed that the evils that destroyed 
early civilizations had already saturated the United States, leading to a weakened society 
ripe for the wrath of God. She believed that the root of this decay lay in the church’s 
rejection of the Bible as the literal word of God. She believed that “without a fixed 
standard of authority in morals and religion, chaos and eventual destruction will result. 
The world today understands this in every secular realm.” Only by returning to a 
spiritually centered way of existence could the country be saved, and the Equal Rights 
Amendment embodied an affront to these teachings. The notion that man’s law could 
supersede the will of God led traditional women to believe that the amendment 
threatened the natural order. 
Women, through Eve, are designated their first and most important role, that of 
companion and helper to man. Hobbs emphasizes that while God created Adam in His 
image, God created Eve as a helpmeet suitable for Adam, meant to be his companion. 
Through Eve’s sin, mankind fell and was punished; but through Eve’s children, God 
delivered a redeemer for all mankind. When Jesus was crucified then resurrected, 
mankind was given their redeemer and savior.70 The role of the mother and nurturer of 
children is one important job that women must fulfill. Women bring children into the 
world and must ensure their safety and spiritual education.71 Women again, are not 
unequal to men, but rather occupy a different role in the family and society. Each gender 
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has specific jobs, with no job being more important than another. But the jobs are 
different and given to men and women based on biological differences between the 
genders.72 
Antifeminists believed that the Equal Rights Amendment aimed to erase 
traditional gender roles by undermining the will of God in the name of equality. Such an 
action would also strip women of special protections, force women to work outside of 
their home, and force children into government-run daycare centers. Feminism and 
women’s liberation were a targeted action to eradicate the family, corrupt children by 
undermining the word of God, and institute communist policies in America.73 For many 
conservative women, living a traditional life of submission to their husbands and 
embracing the role of domestic homemakers were intrinsically linked to their feminine 
identity. They saw the potential ramifications of the ERA as a threat to their very way of 
life and identity.74  
For fundamentalist women, the assault on families and traditional roles were the 
most alarming potential ramification of the Equal Rights Amendment. If 38 states ratified 
the ERA, it would mean the immediate end of the traditional family, traditional gender 
roles, and the downfall of American society. To protect their religion, lives, and nation, 
these women rallied behind leaders like Phyllis Schlafly and Lottie Beth Hobbs through 
grassroots organizations. These political novices proved to be a formidable force against 
the feminist movement, quickly spreading their message through church-based networks, 
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rallying support for political activism, and creating small, attention-grabbing stunts to 



























Tactics of Women Who Want to be Women 
 Women Who Want to be Women used a variety of methods to express their 
opposition to the Equal Rights Amendment, many of which came from Phyllis Schlafly 
and paralleled the activities of other anti-ERA groups around the country. While the 
organizations had no official headquarters or paid fieldworkers, the women coordinated 
between communities to recruit members and organize speaking events and letter-writing 
campaigns.75 This chapter will examine both the literature circulated by WWWW and the 
political activities that members of the organization participated in to protest the Equal 
Rights Amendment. Exploring the literature is an important part of understanding both 
the messaging of WWWW and its recruiting methods as the organization welcomed male 
membership. Also discussed in this chapter is the Texas legislature’s hearing on 
rescinding the state’s Equal Rights Amendment ratification vote and outside support that 
WWWW received.  
 Lottie Beth Hobbs wrote the most well-known piece of literature from WWWW, 
the flyer “Ladies! Have You Heard?” which was nicknamed the “pink sheet” for the 
bright pink paper it was printed on. “Ladies! Have You Heard?” was distributed through 
the mail, was posted in churches, workplaces, and newspapers by members of WWWW, 
and became notorious among pro-ERA activists in Texas. The piece used Phyllis 
Schlafly’s literature to guide its message and information for members. The pamphlet 
poses 12 questions and answers about the potential ramification of the ERA. Some of the 
questions asked, “Do you want to lose your right not to work? Do you want to lose your 
 





right to privacy? Do you want your husband to sleep in barracks with women? Will the 
ERA help working women? And How will the ERA affect churches?” Each question is 
followed with a short answer, explaining how the ERA will eradicate “special” rights 
given to women, such as the right not to be drafted, the right not to work, and will strip 
divorced women of rights such as child custody, child support, and alimony.76 
 
Figure 1 Front page of “Ladies! Have You Heard?”  
(Courtesy of Wilcox Collection, University of Kentucky) 
 
 
76 Lottie Beth Hobbs, “Ladies! Have You Heard?” Women Who Want to be Women, 1974, Texas 






The piece cites Senator Sam Ervin as saying the ERA was “‘the most drastic 
measure in Senate history’…because it strikes at the very foundation of family life, and 
the home is the foundation of our nation.” This claim was based on the idea that the ERA 
could invalidate any law requiring a husband to provide for his wife and family. Anti-
ERA activists asserted that this would force women out of the home and into the 
workplace, rather than remaining at home to raise her children, which would force 
families to place their children in federally run daycare centers. This thought was 
especially startling to religious women because they believed that their rightful place was 
at home with their children, teaching and guiding them spiritually and morally through 
their childhood. WWWW also claimed that the ERA could hurt divorced women because 
courts could grant husbands custody of the children and force wives to pay child support 
or alimony. Additionally, they claimed that the ERA would allow homosexual adoption 
and marriage.77 
 Regarding privacy, antifeminists claimed that the ERA would invalidate all laws 
about privacy which would lead to schools, prisons, and bathrooms becoming co-ed. This 
would force men and women to bunk together in military barracks. Also, the military 
could draft women and force them to serve in combat beside men. Perhaps most 
appallingly, “Ladies!” claimed that the ERA would eradicate “seduction laws, statutory 
rape laws, laws prohibiting obscene language in the presence of women, prostitution and 
‘manifest danger’ laws.” Essentially, all laws meant to punish sex-based crimes would be 








 “Ladies! Have You Heard?” also claimed that the ERA would do nothing to 
benefit working women because it would not ensure equal pay. Anti-ERA activists 
believed that legislation guaranteeing equal pay for women already existed. They also 
believed that the Equal Rights Amendment would invalidate any workplace regulations 
meant to protect women, such as lifting restrictions, overtime limits, and maternity leave. 
It continues by using Russia as an example of a post-ERA America, claiming that women 
in Russia worked back-breaking jobs alongside men in addition to maintaining her home, 
all while her children were placed in state-run daycare centers. Finally, the flyer claims 
that the National Organization for Women demanded that all churches allow women to 
become ordained ministers which contradicted the Bible’s teachings that women should 
not lead services or preach in church.79 Not all Christian religions forbade women from 
assuming these roles in the church, but the Church of Christ doctrine teaches that women 
did not belong in positions of leadership. The perceived threat to their religious institution 
could have motivated women from the Church of Christ and similar fundamentalist 
religions, such as the Assemblies of God, Bible Churches, and Missionary Alliance, to 
participate in the anti-ERA movement.80 
 The pink sheet appeared seemingly everywhere in Texas. Kaye Northcutt reported 
in the Texas Observer that the “infamous ‘pink sheet’ [was] popping up all over the 
place,” and called it “an efficiently dishonest piece of propaganda.”81 Hermine 
Tobolowsky, a leader in the pro-ERA movement in Texas and a member of the Texas 
Federation of Business and Professional Women, wrote in 1974 or 1975, “I am getting so 
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many requests from all over the state—B&PW and non-B&PW—to answer the ‘Ladies! 
Have You Heard?’ article of the Women Who Want to Be Women…Understand the 
‘Ladies, etc.’ thing was plastered all over the bulletin Boards at Texas Instruments and 
other firms where many women are employed.”82 
 “Ladies! Have You Heard?” spread around Texas so quickly for a variety of 
reasons. Members distributed it through church literature tables, placed it on doorknobs 
of homes, reprinted it in local newspapers, and posted the flyer in businesses. The 
emotional appeals used by Hobbs in “Ladies!” was highly effective in appealing to 
fundamentalist women because it scared them into political action.  Schlafly and Hobbs 
both appealed to fundamentalist women by convincing them that the Equal Rights 
Amendment would not only bring about appalling consequences for women and families 
but that it also violated God’s plan. Anne Patterson, an organizer of WWWW in 
Oklahoma, who was not a member of the Church of Christ, called the piece “accurate” 
and although it was “an emotional way to promote the issue,” she was fascinated by the 
success of the emotional appeals.83  
 In particular, the structure of the Church of Christ allowed the pamphlet to 
circulate quickly to members. Unlike most organized churches, the Church of Christ does 
not adhere to a church hierarchy; instead, most churches are autonomous. Although there 
is no top-down communication in the Church of Christ, there is a large amount of church-
to-church communication. Each church has a list of other churches which members or 
pastors can access to notify other churches and members of issues or activities. Another 
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reason that the literature spread through the Church of Christ so quickly is that members 
had more homogenous beliefs than members of other churches. While other Christian 
churches may have varying degrees of fundamentalism within one sect, Churches of 
Christ tend to be more homogeneous because of the social lives of members of 
fundamentalist churches. Fundamentalists tended to attend church-based activities in their 
free time which allows for fewer opportunities to formulate independent opinions. While 
a member of a non-fundamentalist church may attend service weekly, they are less likely 
than a Church of Christ member to participate in multiple church-sponsored activities in 
their free time.84  
 Beverly Findley, an organizer of Women Who Want to be Women in Oklahoma 
used this social network to recruit women to the group. Findley was a member of the 
Church of Christ and recalled that she organized WWWW by “[notifying] the people I 
worshiped with” because they “are the people that think the way I do, and I knew that 
they would be likely to feel the same [about ERA] as I did.”85 Members took the time to 
notify each other about the ERA issue, allowing their message to spread quickly from 
church to church. Members sometimes took to reprinting “Ladies!” in their local 
newspaper as another method of communicating with and recruiting other women. 
Eventually, the piece spread from Oklahoma and Texas, and it heavily influenced the 
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Other Literature  
In addition to “Ladies! Have You Heard?” Women Who Want to be Women 
published other pieces about the Equal Rights Amendment that appealed to the religious 
convictions of the readers. They did not only target women, but men as well in a flyer 
titled “Equal Rights in Action – The Effect on Men,” which outlined the potential 
negative effects of the ERA on men and the traditional family. This piece used quotes 
from prominent feminists, politicians, and news articles to argue that “unisex equality is 
actually harmful to men.” On the left side of the piece are predictions about the effects 
that the Equal Rights Amendment will have on things like jobs, the economy, sports, 
privacy, and masculinity, and on the right are the anticipated consequences of that 
prediction. The opening prediction states, “those who suffer most will be the working 
men, who under the present system have enormous family responsibilities and who will 
be pushed out of work.” The aligned consequence is that women’s lib will be responsible 
for massive male unemployment because more low-wage women will be entering the 
workforce to compete for the same jobs.87 The piece continues by claiming that the ERA 
will threaten “masculine virility,” force sports to be unisex, strip privacy rights, and allow 
homosexual marriage and adoption, all of which are violations of traditional lifestyle. The 
flyer ends with a call encouraging men to contact their legislators to rescind the ERA to 
“stop further erosion of masculine-feminine roles.”88  
WWWW released a similar piece aimed at women called “Equal Rights in Action 
– The Effect on Women” that was set up in the same pattern of predictions and 
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consequences. It also used news articles, studies, and quotes from leading feminists to 
make its arguments. This flyer opens with an appeal for women to “keep [their] legal 
protections” by stopping the ERA. They argue that existing legislation guaranteed legal 
protections for equal pay, equal jobs, and equal educational opportunities for women and 
that the ERA threatened “traditional legal protections for women.”89 
“Equal Rights in Action – The Effect on Women” argues that the ERA will 
eradicate family support laws, force divorced women to pay child support and alimony to 
their husbands, erase workplace protections for women, end the right to privacy, end 
punishments for sexually motivated crimes, draft women into armed combat, and lead to 
a decline in general well-being for women. Similar to the male-targeted flyer, it ends with 
a call for women to contact legislators to rescind the ERA to “stop further erosion of your 
legal protections” and “stop the transformation of our male-female society into a unisex 
society.”90 Together, these pieces encouraged men and women to become active in the 
anti-ERA movement to defend special protections for women and traditional gender 
roles.  
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Figure 2, Front Page of Equal Rights in Action – The Effect on Men 
(Courtesy of the Business and Professional Women’s Archives, Texas Woman’s University) 
 
 
Figure 3, Front Page of Equal Rights in Action – The Effect on Women 






WWWW circulated other flyers outlining their view of the ERA and its supposed 
implications throughout the 1970s. Each of these flyers used religious appeals and made 
the same arguments as “Ladies!” that the ERA would damage families, force women into 
the workforce, and strip women of protective laws.91 As the anti-ERA movement 
developed, it grew to support issues outside of the ERA and re-framed itself as a “pro-
family” movement. This shift is apparent in later literature that dedicated more space to 
issues like abortion, family roles, and education.92 As the Pro-Family movement 
expanded to other states, WWWW changed its name twice. First, they changed the name 
to “The Association of the W’s” to include the considerable number of men who had 
joined the organization, then finally to the “Pro-Family Forum.” This name was chosen in 
1978 to more accurately “reflect the aims of the now nationwide organization...dedicated 
to promoting the family unit as the vital link in a continuing democracy and more 
important, a Christian nation.”93 A piece from New Mexico Pro-Family groups list 
affiliations with both Schlafly’s Eagle Forum and the Pro-Family Forum, demonstrating 
the growing influence of the Texas group. The flyer encourages “women and men who 
believe in GOD, HOMES, FAMILIES, and COUNTRY…who are determined to remain 
abreast of current events that affect these institutions and inform other…and who will 
defend the Biblical values that made out nation the greatest in the world” to unite and 
“work to save our great nation and Christian culture” (emphasis original).94 
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The literature distributed by Women Who Want to be Women reflects the deep 
religious convictions of the men and women they aimed to recruit into the anti-ERA 
movement. Although many of the women who joined WWWW came from 
fundamentalist churches, they also recruited women from conservative, but not 
fundamentalist, denominations (Baptists, Methodists, and Presbyterians). Their ability to 
recruit across religions speaks to the group’s ability to appeal to traditional, conservative 
values. Ann Patterson, who led the anti-ERA fight in Oklahoma, was not a 
fundamentalist, yet she still joined the movement and worked with WWWW because she 
felt like the organization represented her views on what it meant to be a woman and was 
relevant to her disagreement with feminism. She said, “I have a good feeling about being 
a woman. There are some things that I do better. We are different. Women have so many 
responsibilities in church anyway that men won’t take, why should women take on these 
others?” Patterson joined with Beverly Findley, the eventual head of WWWW in 
Oklahoma and a Church of Christ member, after the first hearings about the Equal Rights 
Amendment at the Oklahoma statehouse. The women joined forces to recruit women to 
participate in the anti-ERA campaign. Patterson struggled with the idea of churches 
taking an official stance on political issues, and thus, worked to separate herself from 
recruiting directly from them; instead, she chose to seek out women who might have 
similar political and social beliefs outside of their religions.95  
The members of Women Who Want to be Women believed that the Equal Rights 
Amendment would undermine the traditional family, threatened the sanctity of the nation, 
and would harm women. The fear tactics employed were successful in recruiting new 
 





women into the political arena. As WWWW grew in influence, and notoriety, through 
their literature they were able to recruit new members, both from fundamentalist and non-
fundamentalist religions, and hoped to influence the legislature of Texas to rescind the 
ERA. While the exact number of members is unknown, in 1975, Lottie Beth Hobbs 
claimed that the organization had members from forty-six states.96 
Political Activities of Women Who Want to be Women in Texas 
 Literature was not the only method that Women Who Want to be Women used to 
gain membership and raise awareness about their opposition to the Equal Rights 
Amendment. The actions that the group performed were not unique to WWWW but 
replicated actions taken by other anti-ERA groups. Most of their ideas came from Phyllis 
Schlafly’s newsletters which inspired copycats among the anti-ERA organizations. These 
large public stunts were meant to draw attention to the participant’s femininity, 
contrasting their appearance with those who supported the ERA and attract the attention 
of the public and legislators. Hundreds of women would present themselves to legislators 
with freshly baked bread and pastries, dressed in all pink at the same time. These 
individual actions, when carried out in a large group, had a significant impact, and made 
for excellent newspaper stories.  
The presentation of homemade bread to lawmakers on the opening day of the 
legislative session became known as “Bread Day” and each homemade loaf included a 
handwritten poem penned by Beverly Findley of the Oklahoma branch of Women Who 
Want to be Women. The poem was meant to remind male legislators that some 
constituents enjoyed being homemakers and encouraged lawmakers to vote against the 
 





ERA, or in the case of Texas, vote in favor of rescission. In other states, groups brought 
cakes or pies to legislators.97 At the 1982 Bread Day in Oklahoma, anti-ERA women 
unfurled a scroll containing twenty-thousand signatures on a petition against the ERA 
down the capitol building’s steps.98    
 On November 23, 1974, Women Who Want to be Women hosted an event at the 
Handley Street Church of Christ in Fort Worth. At this event, Ann Daniels, the leader of 
the successful Tennessee rescission movement, encouraged the women in Texas and 
provided advice about how to interact with legislators. She repeated the importance of the 
women in attendance presenting themselves in a feminine way when speaking with 
legislators. She said that the women in Tennessee wore dresses, never pants, and 
“[distributed] homemade hot bread with real butter to legislators.” She also said that the 
women in Texas seemed more organized than the groups in Tennessee. State 
Representative Larry Vick from Houston also spoke at the event. He said that WWWW 
should put NOW and COW (Commission on the Status of Women) into a “KOMA.” 
KOMA stood for, “know your facts, organization, money, and aggressive action.” 
Through this method, he believed that WWWW would be successful in fighting back 
feminists during the rescission battle.99 
 During the 1975 legislative session, when legislators tackled the ERA issue, 
WWWW, joined by Phyllis Schlafly, arrived in Austin to speak to the legislature about 
HCR 57, the proposed ERA rescission bill. They arrived in church groups and distributed 
bread to legislators. Before this legislative session, the possibility of Texas rescinding its 
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vote in favor of the ERA seemed unlikely, however, there seemed to be a “growing 
sentiment around the Capitol in favor of recision [sic] or some other action to register 
opposition to the ERA.” While legislators heard from pro and anti-ERA supporters, 
spectators could only gain admission to the gallery by acquiring a pass. The gallery was 
packed with viewers from both sides, who were rotated every 45 minutes, ensuring as 
many spectators as possible could witness the proceedings. Pro and anti-ERA supporters 
held contrasting rallies outside of the statehouse. The antis donned pink outfits and pro-
ERA women wore red, white, and blue clothing or dressing as they saw fit. The dueling 
protests and groups remained peaceful, despite a rumor of a physical altercation between 
women on opposing sides.100  
 Although the subcommittee hearing the ERA issue acknowledged that there was 
probably very little that they could do to officially rescind the vote in favor of the ERA, 
after hearing from pro-ERA witnesses admit that some women might be drafted into the 
armed forces, the ERA’s favorability in the legislature seemed to wane. Schlafly spoke 
for the anti-ERA position and argued that pro-ERA supporters “[had] ‘made no 
affirmative cause’ for passage of the amendment” while contending that it would take 
away many legal advantages for women while providing no replacement protection. 
Outside of the building, the anti-ERA women talked about God and the home while 
carrying signs with slogans like “God’s Law is Best” and “There is a Difference – Let’s 
Keep It This Way” and “ERA Will Destroy Me.”101 
 








Figure 4, Photograph of anti-ERA protestors outside of the Texas statehouse during the 1975 
subcommittee hearing on rescinding the state’s ratification of the amendment.  
(From Kaye Northcutt and John Ferguson, “The Legislature Adrift,” The Texas Observer, May 9, 
1975) 
 
 The anti’s tactics were successful in southern and midwestern states because they 
played on the middle-aged white male legislator’s assumptions about gender roles. The 
legislators also feared alienating female constituents because many of the women were 
politically active, held influence over their friends, and volunteered in political 





list, and to vote against them could prove fatal to re-election campaigns.102 The grassroots 
efforts of the women were also compelling to legislators, with one telling Ruth Murray 
Brown that it was “the closest thing to a groundswell that I have ever seen – a genuine 
grassroots movement – people coming out of their private lives who have never been 
active in politics before.”103 These tactics, while hated by feminists, proved to be 
effective as they emphasized traditional gender roles, conformed to the status quo, and 
rejected the idea that all women supported the Equal Rights Amendment. Their 
innovative campaign strategies also captured the attention of media headlines and 
influential legislators in battleground states.104    
 Other methods of activism included WWWW members organizing letter-writing 
campaigns, holding public meetings to educate the public about the ERA, and members 
speaking at Parent-Teacher Association meetings. Chapters of WWWW often hosted 
monthly letter-writing campaigns to write to legislators about current issues.105 They 
wrote so many letters that state legislators were forced to publicly acknowledge the 
growing anti-ERA sentiment. State legislator Ray Hutchison reported that legislators 
received so many letters about the ERA, most of them anti, that they were “continuing to 
break mailroom records.” Another state legislator from Denton reported that his mail 
“has all been from those opposed to the Equal Rights Amendment” and encouraged his 
constituents to contact him about their opinion on the issue.106  
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Members also posted inconspicuous articles in local newspapers alerting the 
public to hearings about the Equal Rights Amendment. One such article from the 
Longview News-Journal notified readers of the establishment of a local WWWW chapter 
and claimed that the group planned “a massive voter education campaign to alert people 
to the consequences of ERA” which they hoped would encourage the public to write 
letters to their legislators about repealing Texas’ ERA ratification.107  
Mary Kay Cosmetics briefly supported WWWW until an article from a 1975 
edition of the Texas Observer exposed the link between the political group and the 
female-led company (although rumors of the affiliation existed for a while before the 
official break). A New Mexico senator reported that anti-ERA letters she had received 
came from Mary Kay and alleged that the company had “mailed out vast volumes of 
literature to all religious organizations and groups on its mailing lists.” Despite this 
allegation and others of affiliation with WWWW, chairman Mary Kay Ash denied all 
links to the group. It was not until NOW implied that they would support a boycott of the 
company that Mary Kay formally denounced working with WWWW in a notice to 
employees and salespeople. The notice stated that  
“neither Mary Kay, individually, nor Mary Kay Cosmetics, Inc., either opposes or 
supports the equal rights amendment…all of you are independent salespersons and not 
employees of Mary Kay Cosmetics subject to our will or control, we suggest it is your 
individual responsibility as citizens to consider both sides of the question, make up your 
own minds, and then lend your efforts, if so led, to which either side you choose – BUT, 
totally, separately, and apart from your Mary Kay Business and careers” (emphasis 
original).108 
 
The organization between local, state, and national anti-ERA groups created a 
large network through which antifeminist women could coordinate activities, literature, 
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and messaging. Under the guidance of Phyllis Schlafly, local turned national leaders like 
Lottie Beth Hobbs received critical support to further the cause, gain the attention of 
legislators, and influence politics. Hobbs’ goal for WWWW was to wage a successful 
rescission in Texas which would send the message to the federal government that the 
public did not want the ERA. While many of the activities were unorthodox, they were 
successful in getting the attention of the press and legislators. Even though the Texas 
legislature did not end up voting on the issue of rescission, the activities of WWWW 
forced the legislature to look at the issue, something which is difficult to accomplish even 
for seasoned political activists.  



















Organized Opposition to Women Who Want to be Women 
 
 Women Who Want to be Women faced immediate backlash from various groups 
who supported the Equal Rights Amendment. In Texas, one of the most active groups in 
opposing WWWW was the Federation of Business and Professional Women (BPW), 
whose mission was to fight for opportunities for women to enter professional careers and 
push for legislation that promoted women’s interests and rights. Other groups that 
opposed Women Who Want to be Women included religious groups like Church Women 
United, the National Council of Churches, the United Methodist Church Women’s 
Division, and the United Presbyterian Church in addition to secular groups like Texans 
for ERA, an auxiliary group of NOW, the League of Women Voters, and the American 
Association of University Women. Hermine Tobolowsky, an attorney who was well-
known for getting the Texas state legislature to pass the state Equal Legal Rights 
Amendment in 1971, led the BPW’s campaign against WWWW and worked with Texans 
for ERA.109  
Tobolowsky presented herself as a conservative woman and actively distanced 
herself from being labeled as a radical feminist. She worked her entire career to advance 
the rights of women and was a respected leader of the women’s movement in Texas. She 
spent a good part of the 1960s promoting the state Equal Legal Rights Amendment 
(ELRA), which she wrote, in the Texas legislature. In 1971, the legislature passed the 
ELRA, and voters overwhelmingly supported it when they approved the amendment in 
1972. Because of her year’s long effort to move women’s rights in Texas forward, when 
 





opposition to the ERA sprang up in the early 1970s, a pro-ERA network already existed 
in the state to counteract the anti-ERA movement. Additionally, Tobolowsky’s 15 year 
battle to get the state amendment through the legislature meant that politicians were well 
informed on the issue and were unlikely to be swayed to change the ratification vote by 
public pressure.110 By 1975, more than twenty Texas organizations unified to fight to 
protect the Equal Legal Rights Amendment and the legislature’s 1972 ratification of the 
ERA.111  
The Texas BPW started receiving correspondences from members about the 
efforts of Women Who Want to be Women in late 1974. Members of the BPW and other 
women’s groups around the state wrote to Hermine Tobolowsky and the main BPW 
office requesting materials and information to combat WWWW’s literature and claims 
their members made about the negative effects of the ERA in public. Copies of “Ladies! 
Have You Heard?” were found in Texas Instruments and other firms where large 
numbers of women worked.112 WWWW members spoke at Parent-Teacher Association 
meetings and to other groups that were less informed on the ERA issue to recruit 
members.113 After seeing the literature or having run-ins with WWWW members, ERA 
supporters turned to the BPW and Tobolowsky for guidance in refuting the claims of 
WWWW.  
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 Individual women were not the only people seeking Tobolowsky and the BPW’s 
help. The League of Women Voters also contacted the BPW with concerns about Women 
Who Want to Be Women. Mrs. Darvin M. Winick, president of the League of Women 
Voters, expressed concern over “a concerted movement in Texas to recind [sic] the 
[Equal Rights] Amendment during the upcoming legislative session” and asked that BPW 
members be made aware of the activity, that they collect any information that the group 
distributed, and that they be prepared to engage in a letter-writing campaign to counter 
anti-ERA letters being sent to the legislature.114 Wilma Comfort, the executive secretary 
for the BPW, responded they had been “aware of the activities of W.W.W.W. for quite 
some time” and that information countering the group would be published in their 
forthcoming issue of the BPW’s monthly magazine, Texas Woman. She also 
communicated that BPW members were already appearing before PTA groups and other 
organizations speaking in favor of ERA, in addition to sending letters to legislators 
reminding them of the public’s support of the ERA.115  
 In October of 1974, Tobolowsky sent an announcement to members of the BPW 
asking for their help writing letters to state leaders, pressing them to resist the effort to 
rescind the ERA. She encouraged members to write letters to Representative Bill 
Clayton, the assumed new Speaker of the House, to counter letters “urging him to 
promote repeal of the ratification by the Texas Legislature of the Equal Rights 
Amendment to the United States Constitution.” She requested that members write a 
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minimum of 20 letters to Representative Clayton stating that they support the ERA and 
oppose repeal or rescission. Additionally, she asked that any other groups that members 
belonged to be made aware of the effort and pass resolutions officially supporting the 
ERA if they had not already done so.116 Tobolowsky herself sent letters to legislators 
urging them to resist pressure to rescind the state’s ratification vote. The letters all read 
about the same and reminded the representatives that over 50 groups in Texas supported 
the passage of the Equal Rights Amendment and that “Women Who Want to be Women 
has been disseminating material which misrepresents the purposes, effect, and 
sponsorship of the Equal Rights Amendment.”117  
 Repeated calls for BPW Club members to write their legislators in support of the 
ERA were necessary to combat the large amount of mail flowing into representatives’ 
offices calling for the rescission of the ERA. State representative Walt Parker of Denton, 
Texas, said, “My mail lately has all been from those opposed to the Equal Rights 
Amendment, and it’s been a real sizable amount…I want to hear everybody’s opinion. I 
want to find out where we stand on this thing. The only way I know what the people in 
my district think is to have them tell me.”118 To combat the WWWW’s letter-writing 
campaign, supporters of the ERA needed to act quickly to ensure that their voices were 
also heard in the debate. 
 In addition to strong external pressure from voters on state representatives to 
support the state’s ratification, the pro-ERA forces had the support of Representative 
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Sarah Weddington to advocate for maintaining the state’s support of the ERA. 
Weddington was one of the lawyers who argued the landmark abortion case Roe vs. 
Wade and a supporter of the Equal Rights Amendment. She sent a letter and information 
about the Equal Rights Amendment to fellow representatives to help them “respond to 
the inquiries [they] may be receiving” and offering her assistance learning the facts about 
the amendment.119 The accompanying information on the ERA included the text of the 
amendment, information about Texas’ ratification of the amendment, the public approval 
of the state ELRA, information about women’s groups that supported ratification of the 
ERA, and information about the legality of rescinding a ratification vote of an 
amendment.120 She also sent the same information to the BPW club of Fort Worth and 
offered to assist, however she could, in combatting the efforts of the anti-ERA coalition 
in the state.121 
 The pro-ERA forces needed more than support from the legislature to preserve the 
state’s ratification of the amendment; they also needed public support. To counter the 
claims made by Women Who Want to be Women in “Ladies! Have You Heard?” they 
needed facts and data to convince the public that WWWW’s claims against the ERA 
were illogical and unlikely to occur after full ratification. The BPW distributed an ERA 
Face Sheet, which used expert opinions, legal precedent, and existing laws to address 
claims posed by WWWW about potential effects of the ERA, to guide their discussion 
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around the Equal Rights Amendment. It addressed issues such as the degradation of the 
family, women being forced to work outside of the home, communism and the ERA, 
homosexual rights, better pay for women, the impact on schools and churches, and sex 
crimes.122 Just like their opponents, pro-ERA advocates shared a common narrative that 
supported their viewpoint that the ERA would be beneficial for both men and women 
once it was ratified. By maintaining common messaging, the pro-ERA forces were 
unified in combatting the effort to rescind the ERA in Texas. 
 Newspaper articles from pro-ERA groups addressed the claims made by 
WWWW, sometimes rebuking “Ladies!” point by point, and other times speaking only to 
the highest interest points. One article sponsored by a group of pro-ERA organizations 
addressed each point in “Ladies!” in a multi-page report and advertised a public seminar 
called “The Equal Rights Amendment – What it Will and Won’t Do” to inform the public 
about the ERA. The seminar was sponsored by an ERA coalition, which included the 
American Association of University Women from Beaumont, the Business and 
Professional Women’s Club of District 14, the Beaumont League of Women Voters, and 
the Golden Triangle Women’s Political Caucus.123  
 Hermine Tobolowsky also used public appearances to push against rescission. 
When the Texas Women’s Political Caucus granted her the Woman of the Year award in 
1975, she said that opposition to the ERA “is sadly misinformed,” and that “legally, there 
is no possibility it can be rescinded.” She also encouraged women interested in the ERA 
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issue to educate themselves about issues facing women and the positive effects a national 
Equal Rights Amendment would have on women’s lives while also downplaying the 
impact of anti-ERA groups. She said, “the minority are the ones that are so well-
organized they give the impression they are the majority. I think it is important now for 
women to inform themselves so they can discuss the issues intelligently and not just sit 
back and listen.”124 
Other organizations that joined the BPW to support the ERA in the rescission 
effort included the Texas Conference of Churches, Texas AFL-CIO, Texas Civil 
Liberties Union, American Association of University Women, Women in 
Communications Inc., Texas Nurses Association, and Young Democrats of Texas. 
Coalitions of these organizations spanned the state’s major and minor cities.125 Again, 
Hermine Tobolowsky was at the front of these organizations advocating for the ERA and 
refuting claims that a state could rescind a vote for ratification after it passed. Texans for 
ERA also campaigned to educate Texans about the ERA issue. In 1975, Marjorie 
Schuchat, field secretary for the group, spoke in Marshall, Texas to the Republican 
Women of Harrison County to educate Republican women about the rescission effort as 
well as about the amendment itself. She encouraged voters to educate themselves about 
the facts of the ERA, rebuked WWWW for spreading false information about potential 
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effects of the ERA, saying that the ERA “simply guarantees partnership and cooperation 
by male counterparts.”126  
In El Paso, Women Who Want to be Women charged that, in addition to stripping 
women of special rights and forcing changes to the family, the Equal Rights Amendment 
would also transfer state power to the federal government. This transfer of power would 
bring about a unisex society, forcing women to surrender their rights and function on an 
equal level with men.127 Members of the El Paso Women’s Caucus refuted the 
WWWW’s claims saying that while the ERA might make women eligible for the draft, 
the ERA would not infringe on the right to privacy, would not affect homosexual 
marriage, expand abortion, or force women to work outside of the home. Bonnie Lesley, 
of the Women’s Caucus, said that “the whole attack against ERA seems to be based upon 
the fears and inadequacies felt by some women-fears of losing their husbands and of 
losing status, fears of being forced to work outside the home.” She also refuted their 
claims by saying that in a rapidly changing world, these changes will come about in time 
due to a changing economy and social values.128 
The cooperation between multiple state-wide groups to support the Equal Rights 
Amendment existed because of Hermine Tobolowsky’s work adding the Equal Legal 
Rights Amendment added to the Texas constitution. Pro-ERA and women’s groups easily 
achieved cooperation because they had a strong leader in Tobolowsky, their message was 
consistent, and they appealed to their specific demographics to gain support. Enthusiastic 
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letter-writing campaigns to legislators from both sides pushed the issue to the front of 
many Texans’ minds during the mid-1970s.  
Texas’ local pro-ERA groups did not receive much support from the national 
organizations in their campaign against Women Who Want to be Women. While they 
occasionally reached out to national branches for more copies of literature, the vast 
majority of organizing and dissemination of information to members happened through 
local organizations.129 Because the Texas pro-ERA groups did not rely on national 
organizations to guide their campaign, they organized rapidly, maintained a unified 
message, and were able to push back against WWWW in public and with legislators. This 
was the strength in Texas’ pro-ERA faction. By keeping local control over the issue, they 
did not need to play from behind their opponents or wait for guidance from national 
leaders.  
Opposition to Anti-ERA Forces in Other States 
 Texas was able to uphold its ratification vote because of the presence of a strong 
pro-ERA network to support the state’s ratification of the Equal Rights Amendment. 
While all states that ratified the amendment faced rescission efforts of varying sizes and 
levels of success, the benefit of having local organizations leading the fight against 
rescission cannot be overstated.130 The states in which rescission was successful often 
shared the quality of having strong local anti-ERA movements that were able to influence 
legislators to take up the rescission effort. The antis also enacted similar tactics in each 
 
129 Correspondence from Judith Wiebe Stafford to Wilma Comfort, October 28, 1974, Texas 
Federation of Business and Professional Women Records, Box 35, Texas Woman’s University, Denton, 
Texas. 
130 Nancy E. Baker, “Integrating Women into Modern Kentucky History: The Equal Rights 
Amendment Debate (1972-1978) as a Case Study,” The Register of the Kentucky Historical Society 113 no. 





state such as letter-writing campaigns, protests, and campaigning against legislators who 
supported the ERA. While Women Who Want to be Women was not active in each state 
that rescinded the ERA, a brief examination of these states is necessary to demonstrate 
the strength of a state having a strong, local pro-ERA network to prevent rescission of the 
amendment. 
 Nebraska, one of the first states to ratify the Equal Rights Amendment, was the 
first state in which a rescission movement was successful.131 The state was able to ratify 
the amendment quickly because the legislature suspended the rules to avoid the 
amendment stalling in committee and brought it directly to the unicameral floor. Five 
lawmakers, including the only two female members of the body, sponsored the 
ratification motion. The unicameral completed the ratification process and passed the 
ratification documents on March 29, 1972.132 
Although there was little resistance to the amendment from the public during the 
ratification process, later in 1972, a few newspapers published letters to the editors from 
concerned citizens expressing their discontent with the unicameral’s hasty adoption of the 
amendment and their fears about the potential effects of the amendment. One such letter 
reflected typical anti-ERA messaging about the amendment, repeating the ideas that the 
amendment dealt with more than “equal pay for equal work.” She also warned of the 
military drafting women, confusion in naming children, loss of alimony for divorced 
women, legalization of gay marriage and adoption, and the eradication of separate spaces 
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for each sex. The writer cited the group Happiness of Womanhood (an Arizona anti-ERA 
group) and Phyllis Schlafly as sources of information for concerned citizens.133 
By early 1973, anti-ERA sentiment in Nebraska crested, suggesting that while 
anti-ERA sentiment may have existed in Nebraska during the ratification process, it 
wasn’t organized enough to stage a real fight in the unicameral, especially given the 
speed with which the amendment was ratified. After ratification, the best the anti-ERA 
groups in Nebraska could hope for was recission of the amendment. Anti-ERA women 
wrote letters to legislators in the Nebraska unicameral encouraging them to rescind the 
state’s ratification vote. These letters expressed concerns over unintended consequences 
of the amendment, fears about the potential destabilization of the family, and hypothetical 
communist impacts on the nation’s women. Legislators and the press suspected that the 
letter-writing campaign, while not officially sponsored by any anti-ERA group, was part 
of an organized group effort to rescind the ERA.134 The letter-writing campaign and 
pressure from constituents proved successful when on March 15, 1973, the unicameral 
voted to rescind the ERA ratification.135  
After Congress passed the Equal Rights Amendment, the Tennessee Business and 
Professional Women’s club led the effort to ratify it.136 The amendment passed the 
Tennessee State House smoothly but met resistance in the Senate when Doug Henry 
urged caution in quickly ratifying the amendment and encouraged the legislature to take 
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some time to study any potential legal ramifications of the amendment.137 Tennessee 
ratified the Equal Rights Amendment on April 4, 1972. Despite the leadership of the 
BPW and other national groups, anti-ERA women’s groups acted to push rescission. 
Women Who Want to be Women had branches in Tennessee, but the rescission effort 
was led by STOP ERA, who worked to educate the public about the potential dangers of 
the ERA through public forums, campaigning legislators, and writing letters to the editors 
of local newspapers.138  
By 1974, the anti-ERA forces succeeded in pressuring the state legislature to 
rescind its vote for the Equal Rights Amendment. Similar to the hearings in Texas, at the 
hearings in Tennessee both pro and anti-ERA forces attended to show support for their 
side. Legislators in favor of maintaining the state’s ratification vote claimed that the 
opposition was acting on emotion, lacking logic, and fearing unproven consequences of 
the amendment. Those in favor of rescinding the state’s ratification claimed that the ERA 
would force women to be drafted, lead to the destruction of the family, eradicate separate 
spaces based on sex, and alleged that the state’s initial ratification was completed too 
hastily. Throughout the hearing, legislators debated the constitutionality of rescission. 
While most legislators agreed that there was no constitutional basis to support rescission, 
the motion to rescind passed on April 23 by a vote of 56 to 33. Anti-ERA groups 
succeeded because they stirred up public sentiment against the amendment, causing 
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confusion about the effects of the amendment, and promising dire consequences for 
women if the amendment were ratified nationwide.139 
Idaho also ratified the Equal Rights Amendment early approving it on March 24, 
1972. While the amendment received the support of the Idaho Business and Professional 
Women’s Club, the event received little coverage in state newspapers.140 There is very 
little scholarship available on the ERA opposition in Idaho, offering an area of 
exploration for scholars, but in one Idaho newspaper’s letters to the editor’s section, three 
letters expressed opposition to the Equal Rights Amendment, while only one expressed 
support, suggesting a growing anti-ERA sentiment in the state.141 
STOP ERA and members of the Mormon Church led the rescission effort in 
Idaho. At a STOP ERA sponsored event, speakers claimed that the Equal Rights 
Amendment was an anti-family and anti-women measure aimed at weakening the family. 
They also claimed that it would cause more harm than good for women. Before rescission 
succeeded in 1977, two prior rescission efforts had failed. On February 8, the Idaho 
Senate voted 18-17 to rescind the ERA. Legislators reported receiving large amounts of 
mail urging them to rescind the ERA. Many legislators expressed that while they 
personally did not oppose the amendment, the pressure from constituents to rescind was 
too strong to ignore. Instead of using a two-thirds majority vote, the Senate allowed a 
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simple majority vote to pass the house resolution rescinding Idaho’s ratification.142 While 
it appears that Idaho lawmakers supported the ERA and worked with pro-ERA groups to 
maintain the state’s support for the amendment, the anti-ERA forces were able to 
pressure enough lawmakers to change the rules for their benefit. More research on the 
anti-ERA movements in Idaho is necessary to form a complete picture of the activities in 
the state.  
Kentucky faced two unsuccessful rescission efforts before the state legislature 
rescinded their ratification vote on March 16, 1978. Led by STOP ERA, women 
organized to oppose the Equal Rights Amendment through petitions, letter-writing 
campaigns, and speaking to House committees. The 1975 rescission hearing, while 
unsuccessful, impacted Representative Lloyd Clapp who remarked about “how 
professional these women are in their organization.” The opposition in Kentucky used 
techniques similar to WWWW’s; anti-ERA supporters appeared at the statehouse in pink 
and brought homemade goods to legislators. While many of the women were involved in 
and recruited by church groups, the anti-ERA movement in Kentucky included women 
outside of the church community.143  
Pro-ERA forces in Kentucky organized in 1975 under the group Pro-ERA 
Alliance. Leaders of the group were feminists who were involved in organizations like 
the Kentucky Civil Liberties Union, NOW, the League of Women Voters, and the 
Federation of Business and Professional Women’s Clubs. The leaders of the Alliance 
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held advanced degrees and worked outside of the home. The Pro-ERA Alliance was 
successful in preventing successful rescission efforts for years but were unable to stop the 
rescission movement. The Alliance was unsuccessful in stopping rescission because they 
organized after the anti-ERA movement and were unable to persuade enough legislatures 
that the amendment would not bring about the consequences that the antis claimed. The 
anti-ERA movement was able to gain support and momentum from the public and 
politicians who were sympathetic to their cause. Had the pro-ERA forces organized 
earlier, they may have been able to stop the state from rescinding the state’s ERA vote.144 
 Another hinderance in the Kentucky pro-ERA groups organization is that most of 
the pro-ERA women worked outside of the home while anti-ERA women were often full-
time homemakers. Anti-ERA women viewed their activism as their job and were able to 
dedicate hours to lobbying politicians, writing letters, and could more easily speak at 
hearings about the ERA. Women in the Alliance would have had to take time off work to 
make a trip to the capitol to participate in lobbying activities and had a limited amount of 
time during the day to organize.145  
South Dakota became the 24th state to ratify the Equal Rights Amendment on 
February 3, 1973, after the state House of Representatives voted in favor of the 
amendment 43-27. Although the amendment had the support of the legislature and 
politicians championed it as an amendment which would end discrimination against 
women and allow men and women to achieve their fullest abilities, some lawmakers 
expressed reservations about the amendment. One representative, Robert Weber, said that 
while he did not oppose equal rights for women, he was unsure about the potential 
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ramifications of such the ERA. He mentioned Nebraska’s ongoing rescission efforts as 
part of his concern over the effects of the amendment.146 
Much like Idaho, there is minimal research on the rescission process in South 
Dakota. From newspaper articles, it appears that the ERA faced several rescission efforts 
before ultimately passing the state legislature through a series of parliamentary 
maneuvers. State Representative William Decker reported that his constituents were so 
divided on the issue that he flipped a coin to decide his vote, a move that caused him to 
vote “no” on the action to rescind. Another state Senator, Dick Flynn, who initially 
opposed the resolution to rescind the ratification vote, changed his vote to support it after 
his priest told him that the ERA and abortion were linked.147 With such a lack of 
information on the rescission effort in South Dakota, it is hard to determine how the 
movement happened, whether from local or national anti-ERA groups or to determine the 
involvement of pro-ERA groups. 
In the states that rescinded their ratification of the Equal Rights Amendment, a 
strong coalition of anti-ERA organizations campaigned state legislators through letter-
writing campaigns, speaking at hearings, and by coordinating large numbers of women to 
appear at state capitols dressed in feminine outfits to speak to legislators about the 
amendment. A range of issues like religion, abortion, and legal consequences, drove the 
rescission efforts. In each state though, anti-ER groups used coordinated activities to 
convince the legislatures to reexamine the issue and rescind the amendment. In a few of 
the states, the pressure of vocal constituents compelled legislators who viewed the 
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amendment favorably to vote in favor of rescission. The next section will examine the 
rescission effort in Texas to demonstrate the importance of local pro-ERA organizations 
in protecting a state’s ratification vote. 
The Power of Pro-ERA Networks in Combatting Anti-ERA Activities 
Kansas was similar to Texas because pro-ERA forces were able to stop the state 
legislature from taking up a rescission vote despite a strong effort from anti-ERA 
organizations, including Women Who Want to be Women. Kansas ratified the ERA on 
March 28, 1972, with the only two female representatives voting against the resolution.148 
Kansas has a rich history of supporting progressive women’s movements dating back to 
the 1800s. In the nineteenth century, Kansas supported pro-women measures such as 
property and custody rights for women, granting women voting rights in school elections, 
temperance efforts, and the state held the nation’s first referendum on women’s suffrage. 
In the 1920s, Kansas women separated from national suffrage organizations to regain 
local control in the suffrage movement. Once women’s suffrage became law, two Kansas 
lawmakers introduced the first Equal Rights Amendment to Congress. When Congress 
passed the ERA, Kansas was one of the first states to ratify the amendment. Although it 
passed both branches of the Kansas legislature easily, several lawmakers voiced concerns 
over the impact of the amendment.149   
Immediately following the state’s ratification of the ERA, public sentiment 
appeared split between those who favored the amendment and those who were against 
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it.150 By 1974, Women Who Want to be Women’s literature had spread to Kansas. 
Women circulated “Ladies! Have You Heard?” and began organizing. The leader of 
Kansas anti-ERA mobilization, Barbara Hanna, was inspired by Lottie Beth Hobbs’ work 
with WWWW and “Ladies! Have You Heard?” to mobilize traditional, conservative, 
religious women in the state to push for rescission. Kansas lawmakers submitted bills and 
referendums to rescind the legislature’s vote in favor of the ERA in 1973, and every year 
from 1975 through 1979. Attempts at rescission caused frantic letter-writing campaigns 
by both pro and anti-ERA supporters. Pro-ERA letters voiced general support for the 
ERA, while anti-ERA letters repeated common concerns of religious women such as 
societal decay, the need to maintain traditional gender roles, and ire with the women’s 
liberation movement.151  
Despite the efforts of Kansas anti-ERA women to convince the state legislature to 
rescind its vote for the ERA, local state organizations also mobilized to convince the 
legislature to maintain its vote for the amendment. Women in the Kansas Federation of 
Women’s clubs adopted a resolution encouraging members to write letters to legislators 
either giving their support of the ERA or encouraging lawmakers not to rescind their vote 
for the amendment. The Kansas Press Women group also voted to send their legislators 
letters in support of the ERA.152 Other groups that wrote letters to legislators include the 
Federation of Business and Professional Women, nurses’ associations, woman lawyers’ 
associations, NOW, and other out of state women’s organizations. Most of the letters sent 
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to state legislators were from pro-ERA writers, with much of the support coming from in-
state activists and women. Unable to overcome the overwhelming support for the 
amendment in the state, anti-ERA women were unsuccessful in rescinding the ERA. Up 
against Kansas’ tradition of supporting women’s rights, lawmakers were unwilling to 
take up the rescission issue.153 
In states where rescission was successful, strong local anti-ERA groups 
overwhelmed pro-ERA groups which were less organized than in Texas. By having a 
strong pro-ERA network already embedded in the politics of the state, feminists were 
able to convince legislators that the state’s ratification of the ERA was unable to be 
rescinded, and successfully fought off rescission efforts by Women Who Want to be 
Women. States where rescission was successful lacked robust pro-ERA networks and 
existing or newly created pro-ERA organizations were unable to fight the objections to 
the amendment raised by STOP ERA, Women Who Want to be Women, and other local 
anti-ERA organizations. Other states, like Kansas, were entrenched in a deep history of 
pro-women legislation and legislators could not justify bucking tradition and ratification 
at the complaint of a significant minority.154  
Another complication in the ERA ratification battle, which supports the idea that 
Texas’ existing ERA support networks bolstered the state’s ability to maintain its 
ratification vote, was an organizing problem with national women’s groups. While they 
were able to successfully target Washington D.C. to pass the amendment in Congress, 
they were unable to control the ratification process in the long run because few states 
maintained local ERA coalitions. The local pro-ERA organization did not manifest 
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quickly enough in some battleground states to counter calls for rescission. This lost time 
placed the pressure of defending the ERA on weak local women’s organizations, which 
allowed anti-ERA organizations to gain a foothold in these states.155 Texas, having 
recently undertaken a year’s long battle over the state Equal Legal Rights Amendment, 
had a strong existing network of women’s organizations who were able to quickly 
mobilize to combat anti-ERA sentiment. The feminists in Texas did not need to wait for 
support from national groups to supply materials, send in speakers, or organize volunteers 
before they started their fight. They were able to immediately respond to growing anti-
ERA sentiments and counteract the claims made by Women Who Want to be Women, 
potentially protecting women who were unsure about their opinion on the amendment 










CHAPTER VI  
Conclusion 
There are many theories about why the ratification of the Equal Rights 
Amendment failed, and the work of anti-ERA women is an important piece in 
understanding its failure. Existing scholarship on the anti-ERA movement largely focuses 
on the national efforts of Phyllis Schlafly, but the movement was successful because of 
local anti-ERA organizations and the women who campaigned against the amendment. 
These forgotten women wrote countless letters to legislators, spoke at government 
hearings on the amendment, organized and participated in protests, and recruited other 
women to join the anti-ERA movement. While Phyllis Schlafly’s ideas and methods 
guided the activities, the movement would not have been possible without the efforts of 
local women and anti-ERA organizations. Women Who Want to be Women was one of 
these groups. Started in Fort Worth, Texas, the group’s influence spread to other southern 
states, and the members spent years campaigning against the ERA and feminism. While 
WWWW was not successful in its mission of convincing the Texas legislature to rescind 
the ratification vote, the methods and literature of the group inspired women in other 
states to join the anti-ERA movement. 
Local organization of anti-ERA groups was imperative to the amendment’s 
ultimate failure to meet the ratification deadline. Anti-ERA organizations benefited from 
having a strong national leadership which enabled local associations to take the methods 
of the national leadership and apply them consistently across different states. The 
motivations and backgrounds of anti-ERA supporters were broad, but this research 





Who Want to be Women demonstrates the impact that grassroots organizations can have 
on policy. Although WWWW was not successful in convincing the Texas legislature to 
rescind its ratification vote of the ERA, partially due to Texas’ existing pro-ERA network 
and Hermine Tobolowsky’s efforts to pass the state ELRA, the impact that WWWW had 
outside of the state demonstrates how the organization was a key component in the defeat 
of the Equal Rights Amendment.  
Women Who Want to be Women maintained a strong presence in Oklahoma, 
which never ratified the amendment. Members worked around the state to prevent 
legislators from ratifying the amendment and, as in Texas, the women came from the 
Church of Christ, adhered to fundamentalist doctrines, and viewed the ERA as a threat to 
traditional families and lifestyles. They also had a strong presence in Kansas and 
promoted the rescission effort against strong local pro-ERA organizations. Women in 
Georgia, Tennessee, and other southern states were inspired to join the anti-ERA 
movement by “Ladies! Have You Heard?” WWWW’s most important piece of 
literature.156  
The activities of Women Who Want to be Women in the 1970s demonstrates the 
ability of grassroots organizations to change policy because, through traditional 
grassroots methods, such as word of mouth recruiting and influence in the press, 
WWWW pressured the Texas legislature and pro-ERA women to acknowledge their 
beliefs and debate what was thought to be a settled issue in the state. While it is difficult 
to gauge how many members were active in the group, their presence was large enough 
to influence aspects of state politics for several years. Their influence in other states also 
 





supports this position. Because the group reached women outside of the state via word of 
mouth and member to member telephone communication, it is clear that their message 
was compelling and meaningful to a certain type of woman who was often overlooked in 
political activities. For many women who joined WWWW, it was their first, and 
sometimes only, step into political activism. Some women chose to continue their 
activities after the Equal Rights Amendment battle was over, while others returned to 
their quiet lives at home. 
This research also sought to explain how Women Who Want to be Women used 
fundamentalist religious doctrines to recruit members. Existing scholarship points to 
WWWW as an example of how religious fundamentalism played a role in defeating the 
ERA, but it often does not explore this topic further. By explaining the beliefs of 
fundamentalists and examining WWWW’s literature, it can be concluded that 
fundamentalist women were motivated to join the anti-ERA movement because they felt 
threatened by the potential effects of the amendment. This supports existing scholarship 
that explains how Evangelical Christians were able to influence national politics through 
the 1970s and 1980s. What is still missing from this topic is more explanation about the 
role that women played in this shift. Women did not sit idly by while their husbands and 
male church leaders influenced legislators and national leaders. Instead, they too arose to 
champion their beliefs and advocate for policies that they valued.  
There is still much work to be done in examining the role that local organizations 
played in the defeat of the ERA. As noted, there is a lack of scholarly research about 
opposition to the Equal Rights Amendment in Idaho and South Dakota. From examining 





abortion also appears to have played a role in the rescission of the amendment. Scholars 
should examine Idaho and South Dakota’s rescission efforts to see to what degree 
religion affected these efforts, how the anti-ERA groups mobilized, and to examine other 
factors that influenced the rescission efforts.  
Women Who Want to be Women is an important group in understanding backlash 
to the ERA and the motivations behind the rescission efforts. Because there is little 
scholarly work written specifically about the group, it can be difficult to determine their 
true influence in the movement. As scholars learn more about WWWW, they are 
appreciating the influence that they had over fundamentalist women within the anti-ERA 
movement.  
 What should be remembered from this research is the power of local organization 
in a broader movement. A small organization begun in Fort Worth, Texas became one of 
the leading sub-organizations in the Equal Rights Amendment ratification process. Their 
message motivated women not only in Texas but throughout the American south to 
become active in the anti-ERA movement. Guided by the tactics and literature of Phyllis 
Schlafly, WWWW used fundamentalist religion to motivate women to advocate for their 
beliefs and defend what they thought would be the effects of the Equal Rights 
Amendment. WWWW forced states to look at potential ramifications of the Equal Rights 
Amendment differently than advocates for the amendment pushed. The organization and 
movement of antifeminist women in the 1970s shaped a decade long battle over the 
meaning of equality between the sexes and how such a concept could impact legislation 





The subsequent ratification of the Equal Rights Amendment by several states in 
recent years has reignited the debate over women’s equality in the United States. There 
are many unanswered questions about the legality of these ratifications, still unanswered 
questions about how the amendment could be used to shape future legislation, and 
debated about the merit of a constitutional amendment versus piecemeal legislation to 
address specific areas of inequality. As the debate continues in modern times, reflecting 
similar arguments that pro and anti-ERA supporters made fifty years ago, and local 
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